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INTRODUCTION

The study of the Fathers of the Church in Sacred Theology is gaining greater importance
nowadays. One may ask, why dowe look back to the past when in the Church and in society
today, there are so many serious problems that require urgent solutions? In answer, SaintJohn
Paul II’s Apostolic Letter, Patres Ecclesiae (January 2, 1980) explains, “The Church still lives
today by the life received from her Fathers and on the foundation erected by her first
constructions.”! Also, the SecondVatican Council, which the Church recently celebrated its 50
anniversary, has also reminded us of the supreme importance of the study of the Fathers of the
Church.? The Church also continually reminds us the importance of the study of the Fathers of
the Church. The Vatican Congregation for Catholic Education has issued the document
Instruction on the Study of the Fathers of the Church in the Formation of Priestswhich explains

the importance of the Church Fathers as follows:

a. They are exceptional witnesses of Tradition;

b. They have passed down to us a theological method that is both enlightened
and reliable;

c. Their writings offer cultural, spiritual and apostolic richness that makes them
great teachers of the Church yesterday and today.?

Some of the early Fathers of the Church were Doctors of the Church. Saint John

Chrysostom was one of them. Father C. Rengers writes that, “Chrysostom was very capable as

! Charles Belmonte, the Echo of the Gospel (Metro Manila: Studium Theologiae Foundation, Inc., 1991), 12.
2 Second Vatican, Optatam Totius, 16.
3 Congregation for Catholic Education, Instruction: On the Study of the Fathers of the Church in the

Formation of Priests (Rome 1989), 11; also cited in Charles Belmonte, the Echo of the Gospel (Metro Manila:
Studium Theologiae Foundation, Inc., 1991), 13.



an exegete, interpreting Scripture in its literal, historical sense. He was also solid in his

knowledge of doctrine.”*

1. Brief Biography of Saint John Chrysostom
Saint John Chrysostom was born about 349 C.E. at Antioch, Syrian (today Antakya in

Southern Turkey).’ His father was a high official in the Roman army, but he died young. Saint
John Chrysostom was educated by his pious mother Anthusa, a widow of 20 years of age, who
instilled in him exquisite human sensitivity and a deep Christian faith.® He acquired fame as a
student and speaker in the school of the pagan rhetorician Libanius, who was the most famous
rhetorician of that time. Of all Libanius’ students of Greek rhetoric John Chrysostom was the
most eloquent.” The nicknamed “Chrysostom,” that is, “golden-mouthed,” because of his
eloquence, is also still alive today because of his works.® He was baptized in 368 and trained for
the ecclesiastical life by Bishop Meletius, who instituted him as lector in 371.° Shortly before
Meletius left in 381 to go to the council of Constantinople, he ordained St. John Chrysostom as a
deacon. In 386 Flavian, the successor of Meletius as bishop, ordained St. John Chrysostom to the
priesthood in Antioch,!® where the bishop, Flavian, conferred on him the responsibility for

preaching. This assignment was exceptional for an age when the ministry of preaching was

4 Christopher Rengers, O.F. M. Cap., The 33 Doctors of the Church (Rockford, Illinois: Tan Books and
Publishers, INC, 2000), 102.

5> Benedict XVI, Church Fathers: From Clement of Rome to Augustine (San Francisco: Ignatius Press, 2008),
97.
6 Ibidem.

7Kilian McDonnell and George T. Montague, Christian Initiation and Baptism in the Holy Spirit: Evidence
from the First Eight Centuries, Second, Revised Edition (Collegeville, Minnesota: The Liturgical Press, 1991), 260.

8 Benedict XVI, Church Fathers: From Clement of Rome to Augustine, 97.
9 Ibidem, 98.
10 Christopher Rengers, O.EM. Cap., The 33 Doctors of the Church, 104.



normally reserved to the bishop.!! He carried out his priestly ministry there for about 11 years,
until 397, when, appointed Bishop of Constantinople, he exercised his episcopal ministry in the
capital of the Empire prior to his two exiles, which succeeded one close upon the other —in 403
and 407.'> Saint John Chrysostom is among the most prolific of the Fathers: seventeen treatises,
more than seven hundred authentic homilies, commentaries on Matthew and on Paul (Letters to
the Romans, Corinthians, Ephesians and Hebrews) and two hundred forty-one letters are

extant.!3 He died on September 14, 407.14

Thus, this research paper attempts at understanding and elucidating St. John Chrysostom’s
teaching about the Baptismal Instructions. This paper is qualitative in nature making use of
exegetical and theological methodologies. In order to understand St. John Chrysostom’s

instruction, the following questions are raised:

1. How is the development of the practice of Christian initiation in the time of
St. John Chrysostom?

2. What is the remarkable characteristic of being a baptized person?

3. What is the role of the Holy Spirit in the process of initiation in the Baptismal
Instructions of St. John Chrysostom?

My intention is to explore on St. John Chrysostom’s Baptismal Instructions'®> and the
research paper will be developed into three parts: The first part is an analysis ofthe liturgy of
Christian initiation; the second chapterexploresthe pre-baptismal catechesis and the typologies

used by Chrysostom’s Baptismal Instructions; and finally, the third chapter presentsthe post-

! Pier Franco Beatrice, Introduction to the Fathers of the Church, English edition, translated by Placid Solari,
0.S.B (Vicenza (Italy): Edizioni Istituto San Gaetano, 1987), 315.

12 Benedict XVI, Church Fathers: From Clement of Rome to Augustine, 97.
13 Ibidem, 99.

14 Paul W. Harkins, “Introduction,” in John Chrysostom, Baptismal Instructions, translated and annotated by
Paul W. Harkins, ACW, 31 (New York/Mahwah: Paulist Press, 1963), 5.

15 John Chrysostom, Baptismal Instructions, translated and annotated by Paul W. Harkins, Ancient Christian
Writers, 31 (New York/Mahwah: Paulist Press, 1963).



baptismal catechesis and the role of the Holy Spirit according to the Baptismal Instructions of St.

John Chrysostom.

Many scholars and students of Church History have tried to delve on this topic in the past.
But it is worth going back to the same theme. I chose this topic and I hope that this humble work

will help others to become witnesses to the early works and contributions of the Fathers of the

Church.

10



CHAPTER ONE
THE LITURGY OF CHRISTIAN INITIATION

Initiation is the rite of passage marking entrance or acceptance of an individual into a
group or society. This initiation rite of passage marks a person’s transition from one status to
another. Christian initiation always involves the three sacraments of Baptism, Confirmation and
Eucharist. They are as it were three aspects of the same mystery.'® The Church teaches that the
faithful are born anew by Baptism, strengthened by the sacrament of Confirmation, and receive
the food of eternal life in the Eucharist.!” P. Puthanangady, in his article recently published in the
Indian Theological Series, mentions that in the early Church these three sacraments were given

together in one liturgical action and the whole celebration was called Christian initiation.'3

1. The Glimpse of Christian Initiation in the East and West

The most serious schism!® in Christianity had been that between the Catholic West and the
Orthodox East. Although conventionally dated to 1054, this schism had been preceded by many

earlier tensions yet was not fully felt by rank-and-file Christians on both sides for a long time

16 Philippe Beguerie and Claude Duchesneau, How to Understand the Sacraments (New York: Crossroad,
1989), 109.

"The Catechism of Catholic Church, n. 1212.

18 Paul Puthanangady, et al., Baptism & Confirmation, Indian Theological Series (Bangalore: Theological
Publications in India, 2006), 21.

19 Earle Cairns explains that the “Schism,” means Great division. The two churches clashed over theological
matters. In 867 Photius the Patriarch in the East, charged Nicholas I and the Church in the West had the filogue
clause in its form of the Nicene Creed. The West accepted the procession of the Holy Spirit from the Son, but this
was rejected by the East, then a series of controversies embittered relations between the East and West. With each
dispute the hostility increased, cited in Earle E. Cairns, Christianity through the Centuries: A History of the
Christian Church, Revised and Enlarged Edition (Grand Rapids, MI: Zondervan Publishing House, 1981), 205,
while August Franzen remarked that, it is not only the dispute on the filioque in the Creed, but also, the political
power between German Pope Leo IX (1049-1054) and Patriarch Michael Cerularious of Constantinople (1043-
1058), see in August Franzen, A History of the Church, revised and edited by John P. Dolan, translated from the
German by Peter Becker (Montreal: Palm Publishers, 1968), 185.

11



20 A. Franzen wrote that the views of the Eastern and Western churches had

afterwards.
developed along diverging lines for a long time. Many contrasts were found in the areas of

liturgy, discipline, politics, and dogma.?!

The Liturgy practiced in both the Eastern and Western Churches is ultimately based on the
liturgical practices of the Apostles and the Fathers of the Church. Greek was the common
language of the Roman Empire in the first century and its cultural background was influenced by
the Hellenic culture. It was no surprise then that liturgical practices in the early Church,

although largely shaped by Jewish influences, were also influenced by Greek ritual practices.??

Furthermore, the purificatory ritual washings of the Jews also influenced the liturgies of the
East and the West. Ferguson states in his book Baptism in the Early Church: History, Theology,
and Liturgy in the First Five Centuries that the use of water as a means of purification is
widespread in the many religions of the world. It was also common in the religions activities of
Greeks and Romans in the period surrounding the rise of Christianity.>> For the Jewish tradition,
ablution as a means of ritual purification was generally accomplished by washing with water and
sprinkling with blood.?* Ablution can be performed through washing with water, through

immersion, or through sprinkling. These symbolic actions are not meant to create physical

20 Gerald O’ Collins, S.J. and Edward G. Farrugia, S.J., “Schism,” A Concise Dictionary of Theology, revised
and expanded edition (Quezon City, Philippines: Claretian Publications, 2001), 236.

2! Franzen, A History of the Church, 185.

22 Peter V. Armenio, The History of the Church: A Complete Course, ed. James Socias (Woodridge, IL:
Midwest Theological Forum, 2005), 277.

2 Everett Ferguson, Baptism in the Early Church: History, Theology, and Liturgy in the First Five Centuries
(Grand Rapids, MI/ Cambridge, UK: Eerdmans, 2009), 25.

2 Thomas M. McFadden, “Ablution,” Encyclopedia Dictionary of Religion, vol. A-E, eds. Paul Kevin
Meagher Thomas C. O’Brien, Consuelo Maria Aherne (Washington, D.C.: Corpus Publications, 1979), 10.

12



cleanness but to remove ritual uncleanness or pollution.>A source of water for purification was a
requirement for healing sanctuaries. Bathing was also sometimes prescribed by the god as part of
procedure for the cure.?® In apostolic times, Ferguson writes, the catechumens who receive the
kerygma ought to recognize Jesus as Lord and Messiah (Acts 2:36); they had to repent, receive
forgiveness, and be baptized in his name (Acts 2:38) in order to receive the Holy Spirit and
obtain salvation (Acts 2:38-39, 46). Only then can they fully participate in the life of the
community (Acts 2:41-47).27 Another feature during the apostolic period was the laying of
hands: “by prayer and laying of hands Peter and John gave them the Holy Spirit” (Acts 8:15, 17).
Laying of hands was a form of blessing, which is accompanied by prayer invoking the
indwelling of the Holy Spirit. Furthermore, Ferguson states that in the conversion of the Apostle
Paul, there were two actions performed by Ananias and received by Saul, namely, the imposition

of hands and baptism.?® These two actions brought about Paul’s reception of the Holy Spirit.?°

So, I am going to demonstrate the difference between the East and the West rites of
Initiation.

1.1 In the East: Syria and Antioch

The pre-baptismal anointing in the early Syrian tradition is so significant that its Syriac

term, rushma, translated correctly as “sign” or “mark,” becomes the way to refer to the whole of

25 “Ablution,” http://www.encyclopedia.com/article-1G2-3424500025/ablutions.html(accessed on February,
27,2014).

26 Ferguson, Baptism in the Early Church: History, Theology, and Liturgy in the First Five Centuries, 26.
2TIbidem, 170.
21bidem, 174.

PIbidem.
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Christian initiation.’® At the end of fourth century in the Antiochene tradition, we usually find,
although not everywhere: (a) a signing (rushma) on the forehead with olive oil (meshha) before
the blessing of the water; (b) an anointing of the entire body (mshihuta) with oil after the

blessing of the water.?!

Didascalia Apostolorum or “The Catholic Teaching of the Twelve Holy Apostles and
Disciples of Our Savior,” devotes two chapters on the rites of Christian initiation particularly in
chapters 9 and 16.32 These chapters mention about the role of the bishop and the process of

Christian initiation under four circumstances:

1. A pre-baptismal anointing of the head with oil, accompanied by an imposition
of the bishop’s hand;

2. The formula of hand laying and anointing, saying Psalm 2:7, “ You are my
son, I have begotten you;”

3. The anointing of the whole body of candidate administered by the appropriate
minister; and

4. Baptism itself accompanied by the “invocation of the divine names,”
presumably some version of a baptismal formula.3

Among the large number of fourth-century baptismal instructions that have survived,

many take the form of the explanations of the rites of initiation.** In the Eastern Church, the rite

30 Maxwell E. Johnson, The Rites of Christian Initiation: Their Evolution and Interpretation, Revised and
expanded edition (Collegeville, MN: The Liturgical Press, 2007), 59.

31 Stefano Parenti, “Christian Initiation in the East,” Sacraments and Sacramentals, Handbook for Liturgical
Studies, vol. IV, ed. Anscar J. Chupungco, O.S.B. (Quezon City, Philippines: Claretian Communications Foundation,
Inc., 2004), 29-48, esp, 31.

32 Scott Hahn writes that the DidascaliaApostolorum includes pages of texts of prayers as well as detailed
instructions for the liturgical roles and etiquette of bishops, priests, deacons, women, children, young adults,

widows, orphans, and travelers-cf. Scott Hahn, The Lamb’s Supper: The Mass as Heaven on Earth (New York:
Doubleday, 1999), 37.

33 Johnson, Rites of Christian Initiation, 53-54.

3 E. J. Yarnold, SJ, “Baptismal Catechesis,” The Study of Liturgy, eds. Cheslyn Jones, Geoffrey Wainwright
and Edward Yarnold, SJ (New York: Oxford University Press, 1978), 61-64, esp, 61.

14



for the gift of the Spirit is not so consistently located, nor indeed always easy to identify. In
many early Syrian liturgies, the rites of initiation consist solely of an epiclesis over oil and water,

and an anointing and signing with oil followed by baptism.®

In the East, especially, Origen of Alexandria also used the Jordan event of Jesus’ own
baptism as his primary model for interpreting Christian initiation. Like Clement of Alexandria,
Origen makes frequent reference to Israel’s crossing of the Jordan under Joshua as an Old
Testament allegory for Christian baptism. Saint Paul likewise uses the Exodus from Egypt
typology in 1 Cor 10:1-5. Like St. John Chrysostom, Origen also sees in the Exodus crossing of

the Red Sea a typology of one’s entrance into the catechumenate.3®

Unlike Cyril of Jerusalem and others, St. John Chrysostom did not spend much time
explaining the “mysteries” during Easter Week. Following the Apostle Paul, whom he greatly
admired, he emphasized instead that “baptism marks the entrance into a new life and is a new
creation that must show itself in new ways of behavior.’” A Swiss Patristic scholar Basil Studer
states that when the Fathers refer at different times to Christian initiation, either in catechesis or
in theological treatises, they stress on its community significance. They not only emphasize that
baptism means admission to the community; they also point out the community aspects of the

celebration, the common prayer and fasting as parts of the preparation for baptism.3?

35 Idem, “Fourth and Fifth Centuries,” The Study of Liturgy, 105.
36 Johnson, Rites of Christian Initiation, 71.

37 Basil Studer, O.S.B, “Liturgy and the Fathers,” Introduction to the Liturgy, Handbook for Liturgical Studies,
vol. I, ed. Anscar J. Chupungco, O.S.B (Quezon City, Philippines: Claretian Publications, 2004), 53-79, esp, 59.

3BIbidem, 53-79, esp, 70.
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1.2 In the West: North Africa and Rome

There were some profound differences between the West and the East concerning liturgical
structures and theologies. With regard to the rite of Christian initiation in the Western tradition
beginning from the early to mid-third century, there was important information about the overall
theological interpretation of those rites, the preferred days for baptism.?® Tertullian provides us
with valuable details on the structure and interpretation of the rites of Christian initiation with the

North African Church of his days.

E. Johnson writes that according to the description of the rites of Tertullian in the

beginning of third century, there were seven patterns of initiation:

1. Catechumenate of an unspecified length and an immediate ~ preparation
for baptism;

2. Prayer of sanctification invoking the Holy Spirit on the baptismal waters;

Affirmation of the renunciation of the devil and his pomp and his angels
“under the bishop’s control” or “hand;”

4. Three-fold interrogatory profession of faith in the water, which connected
with the three-fold submersion or immersion;

5. Post-baptismal anointing with oil (“chrism”) with signing of the cross;
6. Hand laying “in benediction, inviting and welcoming the Holy Spirit;”

7. Eucharist, which included the reception “of a compound of milk and
honey.”*

The rites of Christian initiation in the pre-Nicene Churches of the East and in the West
have shown considerable variety both in ritual structure and theological interpretation. Firstly, in
Syria, possibly in Egypt, we have seen a ritual structure consisting of anointing(s), baptism, and

Eucharist. Secondly, as in North Africa, we have observed a ritual process of baptism, anointing,

3 Johnson, Rites of Christian Initiation, 83.

OIbidem, 84-85.
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laying of hands and Eucharist. Thirdly, as possibly in early Rome, and certainly in later Rome,
we have noted an evolving pattern of baptism, anointing, laying of hands, and a second
postbaptismal anointing culminating in the Eucharist.*! At the end of the fourth century in a
document called the Canones ad Gallos, i.e., “Canons to the Gauls” (ca. 400), we can see that
exorcism is one of the obligations throughout the time of preparation for Easter baptism in
Rome.*? Odo Casel, a Benedictine monk and renowned liturgist, in his article Mystery and
Liturgy states that another custom of the Western Church was for a newborn child to take milk,
mixed with honey.*? St. Peter tells the Christians in his first letter, that like newborn children,

they have to long for the Spirit’s milk, so that they may grow in salvation (1 Pet 2:2).

To conclude: In the Roman rite, a person is not considered fully Christian until he/she has
participated in the three celebrationsof initiation consisting of what we today call the three
sacraments of Baptism, Confirmation and Eucharist and which are celebrated at three distinct
moments. In the Oriental rite, however, the three celebrations are always given together at one
moment.** Father Gerald O’Collins affirms that in the Western Church the second sacrament of
initiation called Confirmation is administered mostly by the Bishop; while in the Eastern
Churches, it is called Chrismation and is administered by a priest immediately after baptism and

before receiving their first communion.*’

41pidem, 110.
2Ibidem, 161.

43 Cf. Odo Casel, “Mystery and Liturgy,” Primary Sources of Liturgical Theology: A Reader, ed. Dwight W.
Vogel (Collegeville, MN: The Liturgical Press, 2000), 29-35, esp. 34.

# Puthanangady, et al., Baptism & Confirmation, 22.

45 Gerald O’ Collins, S.J. and Edward G. Farrugia, S.J., “Confirmation, ” A Concise Dictionary of Theology,
revised and expanded edition (Quezon City, Philippines: Claretian Publications, 2001), 50.
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2. Overview on the Baptismal Instructions of Saint John Chrysostom
Paul W. Harkins mentions in his translation of St. John Chrysostom that there are three
overlapping series of Catechetical Instructions: the one of Montfaucon (Montf), the series of
Papadopoulos-Kerameus (PK), and the recently discovered Stavronikita Series (Stav.).*¢ E.
Yarnold, a prominent Jesuit theologian, also affirmed that “we possess three sets of baptismal
sermons by John Chrysostom. The Greek texts are dispersed among three collections: Huit
Catecheses Baptismales, ed. A. Wenger, SC 50; Varia Graeca Sacra, ed. A. Papadopoulos-

Kerameus (St Petersburg 1909); and PG 49.223-40, ed. B. de Montfaucon.”*’

We can summarize the whole Baptismal Instructions by dividing according to
chronological order. There are three series in the whole instruction. They are the series of
Montfaucon (Montf), the series of Papadopoulos-Kerameus (PK), and the series of Stavronikita
Series (Stav.). The series of Montfaucon consists of two instructions, which is the great
Benedictine scholar called Ad Illuminandos catechesis prima et altera.*® McDonnell writes that
“these two of the baptismal catecheses of John Chrysostom delivered to the catechumens were
known up until 1909. These two lectures were delivered in 388.4 The Papadopoulos-
Kerameusseries contain for instructions, which is discovered by the learned byzantine scholar,

published a complete series in 1909.3° The last series by Peré A. Wenger is the Stavronikita

46 Paul W. Harkins, “Introduction” in John Chrysostom, Baptismal Instructions, 9.
47 Yarnold, “Baptismal Catachesis,” 63.
48 Paul W. Harkins, “Introduction” in John Chrysostom, Baptismal Instructions, 9.

4 Kilian McDonnell and George T. Montague, Christian Initiation and Baptism in the Holy Spirit: Evidence
from the First Eight Centuries, 261-262.

50 Paul W. Harkins, “Introduction” in John Chrysostom, Baptismal Instructions, 10.
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Series, which embrace eight instructions, recently discovered in the monastery of Starronikita on

Mount Athos in 1955.5!

Since the three overlap, it may be well to summarize their relationships. The series
published by Papadopoulos- Kerameus is continuous and complete with its four homilies. The
first instruction of PK is identical with the first of Montf, whereas, the fourth of PK identical
with the third of Stav.>> McDonnell continuously agrees that, there seems duplication; but the
total number of catechetical lectures of St. John Chrysostom comes to twelve. All were delivered

in Antioch before St. John Chrysostom was a bishop, all around the year 388.%3

In presenting these twelve instructions of St. John Chrysostom, the Stavronikita Series of
eight will be presented in their proper sequence; these will be followed by Montf. 1, PK 2 and 3,
which are really the first three of the Papadopoulos- Kerameus series, of which the fourth
appears as Stav. 3; in the last place will be Montf. 2, the sole survivor of its series. Although
these twelve will be numbered consecutively, it may be more profitable to read them in the
following order: Stav. 1, Montf. 1, Stav. 2, PK 2 and 3, Montf, 2, and Stav. 3-8, or, following the

numbering of these volumes: 1, 9, 2, 10-12, and 3- 8.4

I divide the instructions of St. John Chrysostom into two parts. The first part is called the
period of pre-baptism, which contains six instructions (Bapt. Inst. 1, 2, 9 (Montf. 1 and PK. 1),
10 (PK. 2), 11 (PK. 3), 12 (Montf. 2)). Saint John Chrysostom addressed these six instructions to

those about to be baptized. He speaks the first and the ninth instructions to the catechumens on

31 Killan McDonnell and George T. Montague, Christian Initiation and Baptism in the Holy Spirit, 262.
32 Paul W. Harkins, “Introduction,” in John Chrysostom, Baptismal Instructions, 13.
33 Kilian McDonnell and George T. Montague, Christian Initiation and Baptism in the Holy Spirit, 262.

54 Paul W. Harkins, note 23 in John Chrysosotom, Baptismal Instrucions, 202.
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the first Sunday of Lent. The tenth and the twelfth probably addresses on third Sunday of Lent.
Other instructions, the second and the eleventh addresses to the catechumens on Holy
Thursday.” In these instructions, St. John Chrysostom reminds and gives explanation to the

catechumens of what is accomplished in a symbolic and figurative way in Holy Baptism.

The second part of the Baptismal Instructions of St. John Chrysostom are related with the
post-baptism, which embraces six instructions (Bapt. Inst. 3 [Stav. 3= PK 3]), 4 (Stav.), 5 (Stav.),
6 (Stav.), 7 (Stav.), 8 (Stav.). Saint John Chrysostom makes these instructions as homilies to the
Neophytes. The Third Instruction was very likely given on Easter morning after the candidates
had received baptism and the Eucharist. Saint John Chrysostom congratulates the newly-
illumined and urges them to the spiritual combat. He reminds the neophytes that Christ is with
them and in them as they enter the arena of conflict. He not only has given them- weapons but
also the food of his own Body and Blood. He continually tells them that, the newly-illumined
remain faithful to their vow to serve Christ; let them fear to fall back into sin, since there can be

no second rebirth through a second baptism.>®

3. The Liturgy of Saint John Chrysostom

McDonnell notes that, “The liturgical language of the earliest community in Jerusalem
and the Judaeo-Christian communities in Palestine was very likely Syro-Aramaic. But from the

beginning, the liturgical language of the Antioch community was Greek.”’ He continually writes

35 Ferguson, Baptism in the Early Church, 534.
6 Paul W. Harkins, note 1 in John Chrysosotom, Baptismal Instrucions, 230.

S"McDonnell & Montague, Christian Initiation and Baptism in the Holy Spirit, 260-261.
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that “liturgically both Antioch and Jerusalem belonged to the same Syriac family. John
Chrysostom’s baptismal homilies are indeed, one of the sources of Syriac rites.”® Ephrem Carr
says that the shape of the rite in the late fourth century can be gathered from the Apostolic
Constitutions, the writings of John Chrysostom as presbyter at Antioch (386-398), and the
Baptismal Catecheses of Theodore of Mopsuestia.>® The so-called Liturgy of John Chrysostom is
an abridgment and improvement of the Liturgy of St. Basil, and both descended from the Liturgy

of James, which they superseded.5°

The Baptismal Instructions of St. John Chrysostom, particularly in the Second Instruction,
which portrays the goodness of God towards humankind, even after the Fall.®! The different rites
are expressions of God’s mercy: the rite of exorcism and the addresses to the sponsors on the
gravity of their obligations, the renunciation of Satan and the covenant with Christ, the pre-
baptismal anointing and the ritual of regeneration, giving us in each instance the sacramental
formula used at Antioch. The instructions of St. John Chrysostom ends by recommending to the
Catechumens that they pray for peace in the Church, the return of those who have strayed and the

conversion of sinners and the welcoming of one another with a kiss.

There are many rites in the Eastern tradition, but according to St. John Chrysostom, there

are mainly four rites, including the address to the sponsors and the petition and prayers, which

BIbidem.
3 Ephrem Carr, O.S.B, “Liturgical Families in the East,” Introduction to the Liturgy, Handbook for Liturgical

Studies, vol. 1, ed. Anscar J. Chupungco, O.S.B (Quezon City, Philippines: Claretian Publications, 2004), 11-24, esp,
14.

% “The writing of John Chrysostom,” http:/www.ccel.org/ccel/schaff/npnf109.iii.xii.html? highlight
=liturgy.of.john.John Chrysostom#highlight (accessed on January 30, 2014).

61 Cf. Paul W. Harkins, note 7 in John Chrysosotom, Baptismal Instrucions, 215.
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the catechumens have to undergo in order to receive baptism. He humbly urges the catechumens
to pray for the peace in the Church and to pray for their spiritual leaders and finally to make

petition for one another.

The main rites St. John Chrysostom mentions in his instructions are: the rite of Exorcism,
the rite of Renunciation of Satan and adherence to Christ, the rite of Anointing of the
Catechumens and Baptism, the rite of the sacred kiss, the address to the sponsors and petition

and prayers.5?

3.1 The Symbolism of Exorcisms

Saint John Chrysostom in his Second Instruction urges the catechumens to understand his
instruction very well, to hear the words of the exorcists so as to fortify themselves with the eyes
of faith. Exorcisms were employed frequently during the Lenten Season. What profit those
words and wonderful invocations bring with them. He continues, “But the show of bare feet and
the outstretched hands point out something else to us.”%* Saint John Chrysostom describes the
attitude of the catechumens, those who go to the exorcist bare feet and naked (yopvoi),** except
for a single short garment. They stand silent while the exorcist, his advocate pleads his cause,
and that he stands on sackcloth to remind him of his sins and those of his fathers.®> As God spoke
to the Jews “Just as my servant Isaiah has walked naked and barefoot for three years as a sign

and a portent against Egypt and Ethiopia (Is 20:3). Hence, you are not only stand naked and

62 John Chrysostom, “The Second Baptismal Instructions,” 12-31, in Baptismal Instructions, 47-55.

Ibidem, 48. The original text states: 10 8¢ oyfipa tig TAV oSGV YOUVOTNTOG KOl THG TV XEPGHV EKTACEMG
£repdv L v Evdetcvotan (CI' 2.14.2-4).

% The term yvpvoi means ‘without an outer garment’; cf. note 31 in John Chrysostom, Baptismal Instructions,
220.

65 Paul W. Harkins, note 31 in John Chrysosotom, Baptismal Instrucions, 220.

22



unshod, but you even stand with upturned.”® Isaiah mentioned this spoils long ago, before the
release from troubles, when he prophesied as follow: “Therefore I will allot him a portion with
the great, and he shall divide the spoil with the strong” (Is 53:12), again, “The spirit of the Lord
God is upon me, because the Lord has anointed me; he has sent me to bring good news to the
oppressed” (Is 61:1), but David, as well as Isaiah, explained this captivity and said “You
ascended the high mount leading captives in your train and receiving gifts from the people, even
from those who rebel against the Lord God’s abiding there.” (Ps 68:18). Saint John Chrysostom
says that: “This captivity of men leads one from freedom to slavery, but this captivity changes

slavery into freedom.”%’

3.2 The Renouncement of Satan and the Profession of Faith

According to the Second Instruction of St. John Chrysostom, after the rite of Exorcism, the
candidates take another step in a solemn ceremony of renunciation of Satan and the covenant
with Christ. Usually this ceremony takes place at three o’clock on Good Friday afternoon, but

Stav. 2, does not specify the time but hints that it occurred on Saturday afternoon.%

Saint John Chrysostom usually reserves the word “mysteries” for the sacrament of the
body and blood of Christ. He means the sacred actions which play a part in the initiation proper.
According to St. John Chrysostom the renunciation of Satan and the attachment to Christ is

equivalent to a contract between Christ and the soul; “this contract is called faith, since it

% Cf. Paul W. Harkins, note 52 in John Chrysosotom, Baptismal Instrucions, 309.
67 John Chrysostom, “The Tenth Baptismal Instruction,” 15, in Baptismal Instructions, 154. The original text
states: 1 HEV YOp TOV avOpOTOV aiypoioncio ard élevbepiog gig dovAeiav dyet, abtn 6& and dovAeiag gig Elevbepiav

uedictnot (CI? 161.15-17).

8 Cf. Paul W. Harkins, note 37 in John Chrysostom, Baptismal Instrucions, 221.
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possesses nothing visible but all things which can be seen by the Spirit.”%°Saint John Chrysostom
admonishes the catechumens that “The words they utter during their profession of faith are
registered in heaven, and the agreement they make by their tongue abides indelibly with the

Master.”70

The candidates were led in by the priests, and the priest asked for their contract and
confession, here the priest would probably be the bishop, those who were initiating the
catechumens. Saint John Chrysostom said: “First they bid to pray on bent knees, with your hands
outstretched to heaven, and to remind themselves by their posture from what evil they are to be
delivered and to what good they will dedicate themselves.””! This formula is Antiochene, which
was made clear by two other Catecheses: the formula of Cyril and of Theodore. Then, the
candidates are asked for their contracts and confession one by one and to prepare them to utter
those awesome and frightening words ““I renounce thee, Satan,” the words are few but their
power is great.”’?> After the renunciation of the wicked one and of all things which are important
to him, the priest asked you say immediately “And I enter into thy service, O Christ,””3 Here St.

John Chrysostom made no mention of a change of posture on the part of candidates.

% John Chrysostom, “The Second Baptismal Instruction,” 17, in Baptismal Instructions, 50. The original text
states: Awd yap t0UT0 Kol mioTIG Aéyetan €medn ovdEV Opduevov Exel AAAL TAvTa TOig TOD TVEVOTOG OPOUALOIG
katomtevesOat Suvapeva (CI' 2.17.9-11).

Ibidem, the original text states: Tda yap pipoto & &vradBo mpoiccBe Syypapetor &v 1@ odpavd Kol TC
cvvOnKag bg did tfig YAGTTNG Tpocpépete dveEddeuntol pévovot mapd ¢ deomdtn (CI! 2.17.13-16).

"L John Chrysostom, “The Second Baptismal Instruction,” 18, the original text states: gicéyovteg yop Oudg oi
iepeic mpdTepov pEV KeAeDoLoL TG yovoTo KAvaviog Kol Tag yelpag dvateivavtog €ig tov ovpavov obte
mpocedyecatl Kai d1d Tod GYUATOG £0VTOVG VIOMUVIOKEW Tivog pev dmaiAdrtecBe, Tivi 8¢ PEAAETE E0LTOVG
npoovépety (CI' 2.18.1-6).

Ibidem, in 20, the original text states: ATotéc copei cot, Totavd, kai Tf Tounfi cov kai Tfj Aatpeia cov Koi
101¢ Epyoig cov." ‘OAtyo o pripato dALA peydin tovtwv 1 duvaug (CI' 2.20.2-5).

BIbidem, in 21, the original text states: Kai cuvtéo copai cot, Xpioté (CI' 2.21.3-4).
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3.3 Anointing of the Candidates for the Baptism

The rites of anointing of the candidates can be found in Bapt. Inst. 2.22 and in 11.27, where
the priest anoints the forehead of the candidates with oil of the spirit and signs on them saying
“So-and-so is anointed in the name of the Father and the Son, and of the Holy Spirit.”’* He said,
“Therefore, the priest anoints you on the forehead and puts on you the sign [of the Cross], in
order that the enemy may turn away his eyes.””> He continually said, “On this account the priest
leads you into the spiritual arena as athletes of Christ by virtues of this anointing.”’® The second
anointing of the whole body was on Holy Saturday, because it seems to have been followed
immediately by Baptism and candidate strips off the garments which is symbolic of stripping off
the old man of sin and mortality and of a return to primitive innocence.”’” Saint John Chrysostom
tells the catechumens that: “As if he were going to lead you into heaven itself by the ritual, he
causes your whole body to be anointed with that olive oil of the spirit, so that all you limbs may
be fortified and unconquered by the darts which the adversary aims at you.”’® According to St.

John Chrysostom, the anointing has the double symbolism of healing the soul of all trace of sin

74 John Chrysostom, “The Second Baptismal Instruction,” 22, the original text states: "Xpietat 6 deiva €ig 10
Svopo tod IMotpog xai tod Yiod kai tod dyiov [veduorog" (CI1'2.22.6-7).

"SIbidem, in 23. The original text states: 51 Todt0 dAeipet &mi T0D petdmov Kai TV cepayide émridnow tva
amootpéym tog Syeig ékeivog (CI' 2.23.6-7).

"$Ibidem, the original states: 310 To¥to kaddmep aOANTAG Tvag Xpiotod obtm did Thc dAowpfic £ig 1O 6TAd0V
10 mvevpaticdv gicéyel (CI' 2.23.10-12).

77 John Chrysostom, Baptismal Instruction, 225. n. 54. This is the commentary of P. Harkins on the meaning
of “anointing.”

78 John Chrysostom, “The Second Baptismal Instruction,” 24, in Baptismal Instructions, 52. The original text
states: kol kabanep €ig aOTOV TOV 0VPAVOV gicayey LEAA®OV 010 TV TELOVUEVOV 0VTOG dmav 10 odpo dAeipeshot
TapookeLalel @ Ehoi® Ekeived T@ TvevpaTIK® dote mhvta Ta uéAn dd ThHS Glolefg teyodfivar kol dyeipwta
yevécOon Toig mopd Tod dvavtiov mepmopévolg Péheot (CI' 2.24.2-6).
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and of strengthening the soul for its conflict with Satan. The oil is both a remedy for the sick and

a preparation for the athlete.”®

3.4 Sacred Kiss

The sacred kiss is found in the Eleventh Instruction, where, St. John Chrysostom contrasts
the joy of the newly-baptized with the cries of the newly-born. He says: “There are no tears here
after baptism, not laments, but greetings, kisses, and embracing’s of brothers who recognize their
own member and receive him as if he had returned from a long journey. Before baptism he was a
foe; after baptism he has become the common friend of all of us who belong to the Master, and
hence we all rejoice together.”8 But St. John Chrysostom goes on to say that the kiss is called
“peace” that we may learn that God has finished the war and received us into His friendship.
Even though this kiss is called “peace,” Wenger seems to be right in separating it from the
liturgical pax, which is connected with the Holy Eucharist in PK 3.32.3! According to St. John
Chrysostom, as soon as the neophytes emerged from the baptismal water, they recited the Pater
Noster,%* because those who were heretofore slaves and captives have suddenly become free men
and sons. According to St. John Chrysostom, we kiss because, “Why? Since we have been
divorced from our bodies, we join souls with one another on that occasion by means of the kiss,
so that our gathering becomes like the gathering of the apostles, when, because all believed, there

was one heart and one soul.”83

79 Cf. Paul W. Harkins, note 54 in John Chrysosotom, Baptismal Instrucions, 225.
8Ibidem, note 62 in John Chrysostom, Baptismal, 229.

81 1bidem.

82 Cf. Paul W. Harkins, note 61 in John Chrysosotom, Baptismal Instrucions, 228.

8 John Chrysostom, “The Eleventh Baptismal Instruction,” 32, in Baptismal Instructions, 171. The original
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Another meaning of the sacred kiss, according to St. John Chrysostom, is to be an
expression of reconciliation among the brothers and the sisters. He finds this understanding of
the rite of sacred kiss from the statement of Jesus in the Gospel of Matthew: “If thou art offering
thy gift at the altar, if you remember thy brother has something against thee, go first to be
reconciled to thy brother and then offer thy gift” (Mt 5:23-24). Saint John Chrysostom
emphasizes that: “He did not say: “first offer,” He said: First be reconciled and then offer.”%* He
proposes a mystical meaning for the rite of the kiss, which consists in the fact that the Holy Spirit
makes of the Christians, temples of Christ (1 Cor 3:16; 6:19). Therefore, according to this
mystical understanding, Saint John Chrysostom understands and says, “Therefore, when we kiss
each other’s mouth, we are kissing the entrance of the temple.”® And also the apostle Paul said,
for the kiss is the holy thing, he greeted to the community of Corinthians, said: “greet one

another with a holy kiss” (1 Cor 16:20).

3.5 Address to the Sponsors

The character of sponsor is a noble works and it is an important role in Antioch. Harkins
points out that for Theodore, a contemporary and lifelong friend of St. John Chrysostom.¢ The
sponsor plays important role both in the registration of the catechumen and in his subsequent

instruction. The sponsor’s name is also entered in the register, and becomes the neophytes’ guide

text states: €m€161] 10l COUAGY EGUEV SNPNUEVOL, TAG YV YOG GAANAOLG GUUTAEKOUEY KAT EKEIVOV TOV KOpOV Sl
00 @UMpatog, Gote yevéoBar TOV GOAAOYOV MU@V TOODTOV, 010G NV EKEIVOG O AMOGTOAMKOG, Ote MAVTIOV TMV
TGTELOVTOV TV 1] Kopdia kai 1) yoyn pio (CI? 175.4-8).

84Ibidem, 33, in Baptismal Instructions, 171. The original text states: ovK gine "TPOTE pov mPoGEveyke", ALY
"mpdtepov SloArbyndt kai tote mpocéveyke" (CI? 175.12-14).

8 John Chrysostom, “The Eleventh Baptismal Instruction,” 34, in Baptismal Instructions, 172. The original
text states: @1AoDvTeC 0DV GA AMAwv T 6Top0Ta, TO TpdOLpL ToD vood katagihobuey (CI> 175.17-18).

8 Johannes Quasten, Patrology: The Golden Age of Greek Patristic Literature, vol. 1l (Westminster,
Maryland: Christian Classics, Inc., 1986), 401.
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in the city and the leader of his citizenship therein, although St. John Chrysostom is not so
specific as Theodore, his address to the sponsor in this passage shows their importance and it is
not unlikely that they played an important part in the ritual at Antioch.” The address to the

sponsors can be found in Second Instruction.

SaintJohn Chrysostom is very much concerned about the sponsors, particularly in his
Second Instruction; he mentions that the sponsors will be rewarded if they are good care on those
whom they sponsored, but there also a punishment if they are unconcerned. He instructs: “that
they too may know what recompense they deserve if they have shown great care for you, and
what condemnation follows if they are careless.”®® Sponsors are called “spiritual fathers®® and
their godchildren “spiritual sons.” Since the sponsors are the spiritual fathers, they ought to
show their paternal love by encouraging, counseling and correcting those whom they sponsored

in the presence of the great mystery.

3.6 Petitions and Prayers

After the reception of baptism, St. John Chrysostom requests the neophytes to pray for the
Church, the leaders and each other. He mentions the importance of the prayer for the Church the
leaders in his Second Instruction and the Eleventh Instruction. Harkins mentions that St. John

Chrysostom points out the means which will prevent us from growing old spiritually, and the

87 Cf. Paul W. Harkins, note 33 in John Chrysosotom, Baptismal Instrucions, 220.
8 John Chrysostom, “The Second Baptismal Instruction,” 15, in Baptismal Instructions, 48-49. The original
text states: tva €idévar Exmaot kakeivol olov pev a&odv tat TdvV AuoPdv el ToAATV omovdny mepl vudg Emdeifavto,

ofa 8¢ adtoic kotdyvwoi Enetan padvpncacty (CI' 2.15.2-4).

% In Byzantine Greek the term “spiritual father” means a director of souls and, later, a confessor, cf. Paul W.
Harkins, note 36 in John Chrysosotom, Baptismal Instrucions, 221.

% Cf. Paul W. Harkins, note 36 in John Chrysosotom, Baptismal Instrucions, 221.
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first of these means is prayer. He is eloquent on the power and loftiness of prayer. Saint John
Chrysostom says in his other work, “There is nothing more powerful than prayer, nothing equal

to it.”! In his Eleventh Instruction, he asks them, saying:

You bring to Him no crown of gold, but a crown of faith. He will receive you
with abundant good will; ask Him, then, in behalf of the common mother of us all,
that she be neither in tumult nor disturbed. And beg Him also in behalf of the
Archbishop through whose hands and words you gain these blessings. Speak with
Him at length of the priests who sit with us in council, of the race of men, that He
may remit not the remainder of their wealth but the remainder of their sins.”?

Saint John Chrysostom frequently urges the catechumens in the Second Instruction that,
“But since you stand at the threshold of the royal palace and are about to approach the very
throne where sits the King who apportions the gifts, show every ambition in your requests. Only
as for nothing worldly or human; make your petition worthy of Him who grants the gifts.”*? By
making petition and prayers, he says “and change your thoughts from earth to heaven, from
visible things to those which are unseen. And we see the objects of bodily sight more clearly

with the eyes of the spirit.”

One of the instructions for the neophytes, particularly, in the Seven Instruction, he points

out that the remedy of prayers in our earthly life. Saint John Chrysostom states:

91 Apud Paul W. Harkins, note 41 in John Chrysosotom, Baptismal Instrucions, 227-278.

%2 John Chrysostom, “The Eleventh Baptismal Instruction,” 31, in Baptismal Instructions, 171. The original
text states: 00 ¥pLGODV GTEPAVOV VTG TPOGPEPETE, GALY TOTEMS GTEPAVOVS UETO TOAATG VUG déEeTar evvoiag.
dendnte totvov VmEp g Kowdg Amdviov untpdg, Gote dodrevtov eivor otV Kai doelotove Kai VmEp ToD
apyiepéme, 81’ ob TV Yelp®V Kol Tfig PoVig TBV dyaddv TovTV TUYXbVETE. DREp THV cUVESPELOVTI®Y NIV iepémv
TOAAG a0T® SaAéyOnte, vep ToD AvOpwmeiov yévouvg, dote pn MUV ¥PNUATOYV AOTAd0G GAAL GUOPTUATOV
apgivon (CI? 174.23-30).

93 John Chrysostom, “The Second Baptismal Instruction,” 29, in Baptismal Instructions, 54. The original text
states: AAL’ éneldavrinciov yévnobe 1dv Tpobipwv @V Paciik@®v kol péAinte avtdrpoceyyilew 1® Opove Evha
mpokadnTol 6 Pacileds O Tag dmpeigdlovipmy, Tacav @lrAotipiov epl TG aitioelg Emdeitocte, undevPimticoy,
undav avOpdnvov, GAL” dlav v aitnowv todrapéyovrog motovuevot (CI' 2.29.1-6).

% John Chrysostom, “The Second Baptismal Instruction,” 28, in Baptismal Instructions, 54. The original text

states: Kol LETOGTNONTEVUDY TOV AOYIGHOV GO THG V|G €1g TOV 0VPAVOV, GO TOVOPOUEVOV €L TA [T OPOUEVO.
Tagéotepov 88 Tadte 1OV aicOnTdviyenv PAénopey Toig Tvevuatikoig 0@Oaiuoic (CI! 2.28.5-8).
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Prayer is the fortress of the faithful, prayer is our invincible weapon, prayer is the
cleansing of our souls, prayer is the ransom for our sins, and prayer is the
foundation and source of countless blessings. For prayer is nothing more than
conversation with God and association with the Master of all, what could be more
blessed than a man who is deemed worthy of constant association with the
Master?”?

Saint John Chrysostom constantly explains the effectiveness of prayer of in the
life of Christian, saying: “If by his prayer he should obtain the help of heaven, such a

man would be happier than the king who wears the crown.”%®
In another place also, he says:

Prayer, above all, can guard continuously for us the luster of this spiritual
garment. Along with prayer goes generosity in almsgiving, which is our crowning
good deed and the means of our soul’s salvation. Prayer together with almsgiving
can furnish us with countless good things from above; they can quench the fire of
sin in our souls and can give us great freedom.”’

One of the favorite themes of St. John Chrysostom is the fact that the Church makes no
distinction of persons in the Christian initiation and in the celebration of the mysteries. He loses
no opportunity to emphasize this and to draw profit from it to the honor of the Church. He quotes
from the epistle of Galatians, “There is no longer Jew or Greek, there is no longer slave or free,
there is no longer male and female; for all of you are one in Christ Jesus” (Gal 3:28). Saint John
Chrysostom means that, there is no distinction in the Church, there is no different between

foreigner and citizen, old and young, wise and foolish, private citizen and king, female and male.

% John Chrysostom, “The Seventh Baptismal Instruction,” 25, in Baptismal Instructions, 115. The original
text states: EVyn 10 tel0¢ T®VAIOTAV, €0)N TO OMAOV MUV TO GKOTOYOVIGTOV, 0T TOKOOAPGIOV Tiig NUETEPOG
youyfic, €0y M AmoAVTP®OIS TAVILETEPOV apopTudtovy, goyn N vrdbecic @V popiov ayaddv.Edyn yap ovdev
£1epov goTv 1| Stbhelic Tpoc TOV Bedv kol OpAiompdg OV TdV SV deomdtnv. Ti ovv &v € poxkopidTEPOV
ToDKATOEIOLIEVOL GUVEXAS TG PO TOV deomndTv OpiMag; (CI! 7.25.10-17).

%Ibidem, in 26, in Baptismal Instructions, 115. The original text states: ‘O Totofto¢ Koi antod T0d 10 Sédnpo
TEPIKELEVOD LAKOPLOTEPOG v YEVOLTO €l S18 Tfig Vyfig émiombisatto TV dvadev pomry (CI' 7.26.14-16).

97 John Chrysostom, “The Seventh Baptismal Instruction,” 25-27, in Baptismal Instructions, 115. The original
text states: AVt PO TAVIOV dUVNCETAL TOD EVODHOTOG TOVTOV TOD MVELUATIKOD TNV GadpodTnTa Sinvekdg MUV
SpLAATTEV Kol petd TavTng 1 SoWIANG €Aenpoclvn, TO KEPAAQOV TOV MUETEpOV ayabdv, 1 cwtpic TdV
NUETEPOV YuydV. ADTn 1) Kol moAMv Ypiv Tapocysiv v mappnoiav (CI' 7.27.3-7).
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Men and women of every age and condition go into that bath of baptismal waters in the same

way; kings and peasants enjoy the same cleansing.

This, above all others, is the greatest proof of the nobility among us, that we initiate in the
same manner the beggar and the prince. Again, St. John Chrysostom shows that often in the
Church the poor man is preferred to the rich; if the poor man has been baptized, he is admitted to
the mysteries, whereas an unbaptized rich man is excluded; if both be baptized, the poor man is
received at the sacred table, while the rich man, if he is undeserving, is turned away despite his

riches.”®

To sum up: St. John Chrysostom mentions the rite of exorcism and the sponsors on the
gravity of their obligation, next he describes the renunciation of Satan and the covenant with
Christ, the pre-baptismal anointing giving them in each instance the Sacramental formula used at
Antioch and also he recommends the catechumens that they pray for the peace of the Church and

the leaders, and for one another and lastly for the conversion of the sinners.

CHAPTER TWO

THE BAPTISMAL INSTRUCTIONS: METAPHORS AND TYPOLOGY OF THE
BAPTISM

%8 Cf. Paul W. Harkins, note 30 in John Chrysosotom, Baptismal Instrucions, 220.
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The Baptismal Instructions are a very important testimony of the practice of the Christian
initiation in the Fifth century. The texts also reveal the theological understanding of the different
rites, as well as the proposed understanding to the catechumens. Saint John Chrysostom is aware
of the diversity of ways to name the baptism:“If you are willing, let me first tell you the names
we give to this mystic cleansing, for it does not have one name but is spoken of in many and

varied ways.””

Through different kinds of metaphors and applying the method of typology, St. John
Chrysostom gives a diverse and enriching understanding of the Christian initiation always
keeping the Scriptures and liturgical celebration as the substratum of his reasoning.

1. Baptism and its Metaphors

Father Lucio writes that, “One of the famous schools of ancient Christianity is the School
of Antioch, where the Holy Bible was deeply studied. The Exegetical School of Antioch, like the
even more famous Catechetical School of Alexandria, is the two intellectual pillars of ancient
Christianity. Their fame was due to the great men who greatly contributed to the growth and

22100

development of Christian life and doctrine. Saint John Chrysostom was of the

Antiochene School of exegesis and gave to the Scripture their literal and grammatical sense. The
allegory of Alexandria is foreign to Chrysostom’s exegesis; where he does use allegory at all, it

is the simple kind which sees a reality through a type.'"!

% John Chrysostom, “The Ninth Baptismal Instruction,” 12, in Baptismal Instructions,135. The original
text states: AAN’, €l PodAecBe, mpdtepoV mepl Tiig Tpoonyopiag o puoTikod tovtov Kobappod dtaieydduev. OV
Y6p oty &v antd Svoua, ALY oAl kol mavtodamd (CI2 49.225.40-42).

100 Lucio Gutierrez, O.P., Patrology-2 (Encoded under Microsoft word by Bro. Moises Eduardo S. Ciego,
Redemptoris Mater Seminary, March, 2005), 69.

101 paul W. Harkins, “Introduction” in John Chrysostom, Baptismal Instructions, 6.

32



Harkins says that, “Baptism completely transforms the new Christian, so that he is
completely spiritual. Just as his garb, his food, and his drink are all spiritual, so too his conduct
must match his newly-given spiritual nature. Earth is exchanged for heaven.”'%? As an exegete,
St. John Chrysostom constantly quotes comparison from the Scripture with spiritual meaning.
Thus, he uses and classifies these metaphors under the headings of Baptism as the metaphor of
Spiritual marriage, the military metaphor, a new creation, regeneration and a cross, death and

resurrection.

1.1 Baptism and the metaphor of the Spiritual Marriage

Ferguson states that, St. John Chrysostom employs images to convey the significance of

103 The catechumens are invited to a

baptism and one of his favorite images is that of marriage.
spiritual marriage.'®*So much so that he begins his First Instruction to those about to be baptized
with the headline (Xapdc koi g0@pochvng mvevpatikilg 6 Tapdv Kopds-), that is to say; the
catechumens is invited to a spiritual marriage. We find his almost invariable method of
development proof of the affirmation drawn from Scripture, most often from St. Paul. In the
particular case of the image of marriage to illustrate the meaning of the baptism and its
consequences, St. John Chrysostom quotes the second epistle to the Corinthians: “I betrothed

you to one spouse, that I might present you a chaste virgin to Christ” (2 Cor 11: 2).1% This image

does not emphasize only the change of life, but allows showing the difference between a past and

102 Cf, Paul W. Harkins, note 55 in John Chrysosotom, Baptismal Instrucions, 251-252.

103 Bverett Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five

Centuries, 548.
104 John Chrysostom, “The First Baptismal Instruction,” 1-10, in Baptismal Instructions, 23-26.

105 Cf. Ibidem, 1, in Baptismal Instructions. The original text states: "Hppocaunv Oudc &vi dvdpl mapdévov
ayviv mapooticot 16 Xpiotd" (CI' 1.19-10).
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a hope, as well as the difference between the visible and spiritual marriage. Simultaneously, the
imaginary associated with the nuptial chamber can be related to the experience of the
catechumens going to the baptistery'% and the languages of a contract is employed to explain the

difference between the natural and spiritual gifts which are involved:

Just as for a marriage in the sensible order a document covering the dowry is
executed and gifts are given, the man bringing the gifts and the prospective bride
the dowry contract, so in the spiritual marriage it is natural that something of that
sort must take place. For the understanding must be led from things of the body to
those which belong to the spirit, to things which come closer to God.'?’

Saint John Chrysostom quotes from Paul’s letter to the Colossians, “And when you were
dead in trespasses and the uncircumcision of your flesh, God made you alive together with him,
when he forgave us all our trespasses, erasing the record that stood against us with its legal
demands. He set this aside, nailing it to the cross,” (Col 2: 12-13). Saint John Chrysostom says,
“This is why He did not just erase it, but he tore it to pieces.”'%® He exhorts neophytes saying:
“Keep strong and unshaken your contract with the Master, which you wrote not with ink nor on
paper, but with faith and in confession.”!? Ferguson says: “The contract with Christ belonged in

the whole context of baptismal ceremony.”!!°

1961pidem.
107 “The First Baptismal Instruction,” 16, the original states: Ka@dmep yop énil tdv oaicOntédv yapov
TPOIKPO. cLVTEAETTOL Ypoppateio kKol £3vo, didotal kol T PEV O Avip TPooayel, Ta 6& 1 uéAlovoa cvvantechar,
gikotog Kai évtavbo, toodtov T1 yivesOar Expfv. A&l yap Gmd TOV cOUUTIKOY &nl Ta Bg1dTEPO KOl TVELHATIKO
petdyey v didvotov (CI' 1.16.3-8).

108 Cf. John Chrysostom, “The Third Baptismal Instruction,” 21. The original text states: At To0t0 00K
amheryev aAAL Sigppnéev (CI' 3.21.11-12).

19 Cf. John Chrysostom, “The Fourth Baptismal Instruction,” 31. The original text states: Tdg cuvOrkag
Toivov O¢ Tpog TOV deomotny E0ecbe, 0O pédavt ovdE yapty TavTag yypayavteg AAAY Tf| mioTel Kal Tf) Opoioyiq

(CI' 4.31.1-3).

10 Bverett Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five
Centuries, 550.
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The First Instruction of St. John Chrysostom compares Baptism to a spiritual marriage,
which gives a summary exposition of the faith and creed, and which exhorts the candidates to
practice the Christian way of life. The perspective is sacramental rather than mystical on the
personal level, each soul becomes the spouse of Christ by Baptism, which makes it a member of
the Church and a sharer in all its prerogatives. The soul which is invited to become God’s bride
must forget its entire past, just as in marriage of the flesh. The betrothed forgets her parents and
her father’s home, to be united to a bridegroom who she has never seen. Saint John Chrysostom
asks the catechumens saying: “was not that blessed teacher of the whole world correct in saying
that it is a mystery? And he did not simply say a mystery, but: This is a great mystery” (cf. Eph

5:32).11

The usage by St. John Chrysostom of the metaphor of marriage issued interestingly, more
to explain the differences than the similarities. He insists in comparing the marriage of the flesh

and the spiritual marriage:

In the marriage of the flesh the bridegroom seen by bodily eyes, no man would
allow himself to take any woman as his wife without first taking pains to learn not
only of her beauty and her bodily charm, but also, and of greater importance than
these, her wealth, whereas in the spiritual marriage there is nothing like this,
because this ritual belongs to the spiritual order. Moved by his kindness, our
Bridegroom hurries to save our souls. Even if someone is ugly, or ill-favored to
the eye, or poor as poor can be, or lowborn, or a slave, or an outcast, or maimed,
or burdened with the weight of his sins, the Bridegroom does not split hairs, nor is
He inquisitive, nor does he demand an accounting. The gifts He gives are a
master’s munificence and grace. He asks one thing only from us: to forget the past
and to show good will for the future.”!!?

11 Cf, John Chrysostom, “The First Baptismal Instruction,” 13. The original text states: O0 kKaAdg EAeyev O
paképlog odTog 6 THc oikovpévne Siddckalog &t pootpdv dott; Kol ody amAde simev pwotipov GALG: "To
poothpov todto péya dotiv (CI' 1.13.17-20).

112 “The First Baptismal Instruction,” 14-15. The original text states: 'Emti pé&v yap 1od yépov 108 aicOnrod
oUK Gv Tic mote KatadéEorto ayayécOat Tpdtepdv Tva €ig yovoiko pn TV e0HOPPIaV 0TS TEPIEPYATAUEVOG Kol
70D GMOUOTOG TNV Bpav, Kol 00 ToDTO HOVOV GAAG Kol Tpd TOVT@V TAV Ypnpdtov v gomopiav. 1.15 Evtadba o6&
toodtov 00dév. Awa ti; 'Emeidr] mvevpotikd €0t T teEhodueva kol O voppiog 0 MuETepog and erhavipwmiog
Opudpevog dmrpéyet T cotmpie @V Huetépov yoydv. Kov yap duopeog i Tic, kv aioypdg 0¢dfivar, kdv mévng

35



Saint John Chrysostom describes the intimacy of the union between Christ and the
catechumens using the quotation from the book of Genesis where the first woman is formed from
Adam: “Adam, the first formed man, with prophetic eyes foresaw this very thing and said: She
shall be called woman, because she was taken out of her man. Wherefore, a man shall leave his
father and mother and shall cleave to his wife, and they shall be two in on flesh” (Gen 2: 23-

24).113

As it happens with St. Paul, presenting parallels between two realities is one of
Chrysostom’s favorite strategies.And so, when establishing a parallel between the love of Christ
towards his Church and the love of a husnand for his wife, he quotes St. Paul to the Ephesians:
“Husbands, love your wives, just as Christ also loved the Church and gave Himself up for her,
that He might sanctify her, cleansing her in the bath of water by means of the word.”!'* This
metaphor of marriage seems to be associated with the liturgical setting for baptism. This seems
to be clear in the Eleventh Instruction, where St. John Chrysostom addressesthe candidates by
saying: “Today is the last day for your instruction. And I, the last of all men, have come to my
last instruction. I have come as the last to tell you that after two days the Bridegroom is

coming.”!13

mevioy v €oyatny, Kav ayévng, kdv SoDA0G, KAV AmEPPUUEVOG, KAV ADPNV oOUOTOG £xmV, KAV (QOpTia
AUOPTNUATOV ETPEPOUEVOG, 0VOEV dKkpiPoroyeital 00dE meplepyaletarl 0vdE VOOV dmartel: dwped yap 0Tt Kol
ouroTio kol ybpic deomotikn kal &v povov emlntel map’ MudV, Ty AoV 1@V Topebdviov Kol TV petd tadto
goyvopoovvny. (CI' 1.14.5-1.15.10).

13 John Chrysostom, “The First Baptismal Instruction,” 13. The original text states: Koi todto avtod
TPOPNTIKOIG OQOALOTG TPOOPDVY O TP®TOTANGTOG Edeyev- "ADTN KANONGETAL YUV GTL €K TOD AVIPOG aTiig EANEON
adn- dvrti Tovtov kataAeiyel AvOpmmog TOV maTéPa AOTOD KOl TNV UNTEPC ODTOD Kol TPOCKOAANONGETAL TPOG TNV
yovoiko odTod kai Ecovtar ol dbo g sdpka pion (CI' 1.13.1-5).

"49bidem, in 16. The original text states: Oi &vSpeg dyomdite Tog yvvaikag kodmg kol 6 Xpiotdg fydmnos
v ékkinciav Kol Eavutov napédmrey LIEP ovtig tva adTv ayldon kabapicag 1@ Aovtp@d tod VoaTog &v pripnatt
(CI' 1.16.12-15).

15 Cf.Idem, “The Eleventh Baptismal Instruction,” in 1. The original text states: "Eoyétn tfig kotnyioeong 1
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The meaning, not only ritual, is to explain the initiative of Christ coming to the
catechumens, even assuming all the consequences of the differences of the nature between the
Bridegroom and the human nature which he spouses in each one of the candidates. The
nakedness is used to illustrate the grace of giving the clean robe of baptism: “He came to her
who was about to become his bride and found her naked and disgracing herself. He threw around
her a clean robe, whose brightness and glory no word or mind will be able to describe.”!1¢

1.2 Baptism and the Military metaphors

A marvelous and quite prominent in St. John Chrysostom’s mystagogy is the
identification of the candidates as the special army of the spirit.!!” In the First Instruction, St.

John Chrysostom compares baptism with marriage and military service!'

and presents the
baptismal condition using the word enlistment with military resonances but giving it a spiritual
meaning: “You who are now the soldiers of Christ forget about the past and forget your wicked

ways. Hear and incline your ears and receive this, the best of admonitions.”!!”

Those soldiers of Christ, as a consequence of hearing the prophet, as St. JohnChrysostom

says, believe in God the Father “ITatep” in Jesus Christ, his only begotten Son “tod Yiov” and

onpepov Nuépae d10 Kol O TAVTOV E6YATOG €iC TNV E0YATV AQTypate deiypat 0& £0)0T0G AmayyEAA®@V DULV, OTL HETA
&0 quépag 6 vougiog Epyetor (CI? 166.21-23).

U8Ibidem, in 6. The original text states: kai A0V Kai eOpdV TV PEALOVGOY ADTE VOUEAY®YEIGOOL YOUVIY
Kol doynuovodsoy ipdriov adthv teptéfale kabapov kol ob TV Aaumpdtnta kod v §6E0v 00deig 0O Adyog oD vodg

nopactico duvricetar (CI2 169.13-16).

U7 Cf. Idem, “The Second Baptismal Instruction,” 1, in Baptismal Instructions. 43; see also in in “The
Twelfth Instruction,” 30-32, in Baptismal Instructions, 182.

118 Jdem, “The First Instruction,” 1, in Baptismal Instructions, 23.
119 Ibidem, 8, in Baptismal Instructions, 25. The original text states: "EmiAd0ec0g, oi véor 100 Xpiotod

otpaTi®ral, TV TPoTEPOV Ambvimv, MOy Tomcachs Tdv movnpdv émtndsvpdtoy- dkovcate Kol KAvaTe T ovg
VUGV Kkai 84Eac0e TV dpiotnv TawvTnv vovBesiov (CI' 1.8.7-10).
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the Holy Spirit “tod dyiov IIvevpatog.”'?® As a background of the Trinitarian profession of
faith, the First Instruction reveals the delicate situation created by the Arianism and

Sabelianism!?!

and how the baptized were recommended and saying: “Avoid the companionship
of such people as you would avoid drugs, which destroy you. For this people are more dangerous
than poisonous drugs. The drugs do harm only to the body; these people destroy the very

salvation of the soul.”1%2

In the beginning of his Second Instruction, he presents the catechumenate as a military
enlistment. He calls the candidates to be baptized “those who have enlisted in Christ’s special
army.” '23 Harkins explains that since the profession of faith immediately follows the
“registration,” this might have been associated in St. John Chrysostom’s mind with the military

oath,!?*
He instructs, saying:

If you, the soldiers of Christ, will show your eagerness to be grateful for these
ineffable gifts which are coming to you, if you will be alert to gourd those which
have already come, what great munificence will you win from him for having

120 “The First Instruction,” 23, in Baptismal Instructions. In this particular number, St. John Chrysostom
teaches the union and the same dignity of the Holy Trinity: God the Father, the Son and the Holy Spirit.

121 Cf. “The First Instruction,” 22, in Baptismal Instructions, 31. Sabellianism is a group of people [heresy]
during third and fourth century, who belong to the school of modalist, they denied the distinction of the Trinity,
according to them, the divine unity as to assert that Father, Son, and Spirit are only distinctions made by the human
mind and are not personally distinct, cf. Gerald O’Collins and Edward G. Farrugia. A Concise Dictionary of
Theology, revised and expanded edition (Quezon City, Philippines: Claretian Publications, 2001), 162.

122 Cf.The First Instruction, 24, in Baptismal Instructions. The original text states: AAG @edye T@OV
T0100TOV TAC GLVOLGIAE MC THV Pap Uakev Ta dnAnmpia. Kai yap ékeivov odtol yalendtepor: 8keiva P&V yap
uéxpt Tod cOMOTOC ioTNGl THY PAEPNV, oDTol 8¢ aTh TH cwtpin Tic Yuyiic Avpaivovton (CI' 1.24.5-8).

123 Jdem, “The Second Baptismal Instruction,” 1, the original text states: 1oig &ig 10 iS1ov 100 Xpiotod

amoypoya pévorg (CI' 2.1.1-2).

124 Cf. Paul W. Harkins, note 3 in John Chrysosotom, Baptismal Instrucions, 214.
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guarded his gifts well? For it is the Master who said: To everyone who has shall
be given, and he shall have abundance.!?

This idea of the military oath as a metaphor to express the meaning of baptism is also
present in the Twelfth Instruction. St. John Chrysostom assumes the superstitions among the
soldiers to criticize the Christians who forget how powerful the renounce to Satan is.'”® We have
seen the rite of renunciation in instruction two above in Chapter one. Saint John Chrysostom

presents again the renunciation as the weapons of the soldiers of Christ:

When you are going to cross the threshold of a doorway, first speak these words:
“I renounce thee, Satan, thy pomps and service, and I enter into thy service, O
Christ.” And never go forth without saying these words. This will be your staff,
this will be your armor, this will be impregnable tower. And after you speak these
words make the sign of the cross on your forehead. In this way no man will be
able to hurt you, nor will the devil himself be able to do so, when he sees you
appear with these weapons to protect you one every side.!?’

These spiritual weapons have, as corollary, the seal that is given to each of the
candidates: “Therefore, teach yourself now, so that when you receive the sign, you will be a
ready soldier, and that after you raise the trophies of your rout of the devil, you will receive the

crown of justice.”!?

2. Baptism and New Testament metaphors

Some of the metaphors used by Saint John Chrysostom are inspired by different

baptismal texts of the New Testament. He uses the traditions of the Christian initiation

125 John Chrysostom, “The Second Baptismal Instruction,” 8, the original text states: £&v Vugig oi 10D
Xp1otod oTpaTidToL TEPL TAG TAPEXOUEVOS DUV APATOVS TAVTAS SmPENG EVYVOUOVES YeEVESHAL 6TToVddonTE Kol TTEPT
TV ELAOKTV T@V Topacyedéviav dtaypnyopnonte, moong einé pot tevéecbe tig map’ adtod eriotipiog petd TV
QUAOKTV; AVTOG Yap dotv O gipnrdc "Td Exovtt Sobrcetan koi mepioogvOfoetar” (CI% 2.8.4-9).

126 Cf. “The Twelfth Instruction,” 57-59, in Baptismal Instructions, 190-191.

127Ibidem, this quotation can not be found in the original text both, ‘Huit Catécheses Baptismalis and Trois
Catécheses Baptismales,” because according to Harkins, “this discourse stands in isolation from the rest, since it
belongs neither to the Stavronikita series nor to htat of Papadopoulos-Kerameus. Montfaucon called it Catechesis
altera because it is the second of a series, but the rest of htat series has been lost. Cf. Paul W. Harkins, note 1 in John
Chrysosotom, Baptismal Instrucions, 322.

281bidem.
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considered as new Creation, as regeneration and as enlightenment, as well as the tradition

associating the understanding of the baptism with death, burial and resurrection.'?®

2.1 Baptism as a New Creation

According to the Fourth Instruction of St. John Chrysostom, baptism was not only a
death, but it also represented a new creation (Bapt. Inst. 4. 12-16).!3° He addresses the neophytes

saying:

Did you see how a new creation has truly taken place? The grace of God has
entered these souls and molded them anew, reformed them and made them
different from what they were. It did not change their substance, but made over
their will, no longer permitting the tribunal of mind’s eyes to entertain an
erroneous notion, but by dissipating the mist which was blinding their eyes. God’s
grace made them see the ugly deformity of evil and virtue’s shinning beauty as
the truly are.'3!

Saint John Chrysostom quotes from St. Paul’s letter to the Corinthians: “So if anyone is
in Christ, there is a new creation” (Cf. 2 Cor 5: 17). He interprets the text as applying to a visible
creation as he states: “If any man is in Christ, teaching us that if any man has gone over to the
side of those who believe in Christ, he is an example of a new creature.”'3> He persistently says,

“This is what the blessed Paul called a new creature, and so straightway he went on to say: “If

129 Cf. John Chrysostom, “The Tenth Baptismal Instruction,” 8-13 in Baptismal Instructions, 151-153.

130 BEverett Ferguson, Baptism in the early Church: History, Theology and Liturgy in the First Five
Centuries, 553.

131 John Chrysostom, “The Fourth Baptismal Instruction,” 14, in Baptismal Instructions, 71-72. The
original text states: Eideg midg Svimg xavn kticlg &oti 10 yeyevnuévov; H yap 10D @eod ypig éneicerdodoa
petémhoce Kol peteppObice tag yoyog kai dAlag avt’ dAhmv avtag gipybooto, ob Tv ovoiov petaforodco Al
TNV TPOOIPESY HETACKELACAGH KOl TV 0POOAUGDV Ti|G dtavoiag TO KpLTiiplov oK APleicn Aowmov EvavTiov mepl TV
TPOyUATOV Exev THV DIOANYLY, GAAG kKaBdmep AUV TV TGV OQOOAU®Y dmookeddcaca TopEoyey AkpBdg Opdv
Kad Tig xakiog 10 Svcedec kai Epopeov kai tfig dpetiic TV ToATV edpopeiav xoi Ty padpdtnro (CI' 4.14.1-9).

132 John Chrysostom, “The Fourth Baptismal Instruction,” 12, in Baptismal Instructions, 71. The original

text states: "€l T1¢ &v Xp1ot®" d1ddcKmV NUAS 6Tt €1 TI¢ TPOG TNV €ig TOV XPIoTOV TGTWYV PETETAENTO, KOUVIV KTIGY
Nuiv dmdeticvuot (CI' 4.12.5-7).

40



any man is in Christ, he is a new creature: the former things have passed away; behold, they are
all made new.””'33 He continually reminds them that, “By this he showed in brief that those
who, by their faith in Christ, had put off like an old cloak the burden of their sins, those who had
been set free from error of and been illumined by the light of justification, had put on this new

and shining cloak, this royal robe.”!34

The Ninth Instruction of St. John Chrysostom urges them that, after receiving the
sacrament of Baptism, we become different. We are different in terms of the renewal of human
nature (Bapt. Inst. 9. 21-26).13 Baptism is the first and chief sacrament of forgiveness of sins
because it unites us with Christ. Who died for our sins and rose for our justification, so that “we

might walk in newness of life” (CCC no. 977).

2.2 Baptism as the Bath of Regeneration

Saint John Chrysostom also names the mystic cleasing of baptism a Aovtpov malryyevesiog,
that is to say a bath of regeneration.'*According to Paul Puthanangady such designation finds
echo in the Syriac tradition when he points out that the Syriac tradtion does not use the

designation ‘sacrament of initiation’ for the mysteries (sacrament) that are administered for the

13 Ibidem, the original text states: ToDto yap kawfyv kticy kol O HaKdpPOg 0DTOC Gvouace, 10 Kol
mfyayev €00émg "Ta dpyoia mapfiidey, idov yéyove T mavta kouvd" ( CI' 4.12.10-12).

B341bidem, the original text states: povovouvyi Seikvdg 61t kaBamep ipdtiov TaAaOV Gmodvcauevol TV
apopIUaT®V 0 Poptiov d1d Tiig &ig TOV XploTov ToTEMS, TO KOOV TOUTO Kol Qatdpov 1HATIOV KOl TV GTOANV THV
Bacthkty mepiédevio oi tiig mhdvng élevdepwbivieg kol 1 eoTi Tfig Stkatocvvng katovyacdévreg: (CI! 4.12.12-
17).

135 Bverett Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five
Centuries, 554.

136 John Chrysostom, “The Ninth Baptismal Instruction,” 12-15, in Baptismal Instructions, 135-136. This

same designation is also used Instructions 1.17, 3. 17; 23), (9. 12), (10. 14), (11. 29). [llso cited in [l Ferguson,
Baptism in the Early Church: History, Theology and Liturgy in the First Five Centuries, 555.
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first time in human life. Syriac tradition calls them ‘“the mystery [sacrament] of regeneration

from water and Spirit.”!37

The side of Christ is the source of the water with which the bath of regenation mytically

cleanses the church as St. John Chrysostom points out when he says:

There was a symbol of baptism and the mysteries in that blood and water.'38 It is
from both of these that the Church is sprung through the bath of regeneration and
renewal by the Holy Spirit (Titus 3:5), through baptism and mysteries.'?’

In the First Instruction, St. John Chrysostom addresses the neophytes saying that “The
Church is formed from the side of Jesus Christ.” In the same instruction, he constantly urges

them saying:

Just as Christ also loved the Church and delivered himself up for her. No man
would ever have allowed himself to do this, namely, to pour out his blood for the
woman who was going to be his bride. But the kindly Master, imitating His own
goodness, has accepted this great and marvelous sacrifice because of His
solicitude for her, that by His own blood He might sanctify her; that, having
cleansed her by the bath of Baptism, He might present her to Himself a Church in
all her glory. To this end He poured forth His blood and endured the cross, that
through this He might freely give sanctification to us too, and might cleanse us
through the bath of regeneration, and might present to Himself those who before
were in dishonor and unable to speak with confidence, but now are glorious,
without spot or wrinkle, or any such thing.'4°

137 Paul Puthanangady, et al., Baptism & Confirmation, 59.

138 The word “water and blood,” issue from the side of Christ, symbolize more than the mysteries of
Christian initiation, i.e., baptism and the [ucharist; they signify also the birth of the Church, spouse of the new
Adam, formed from his side while he was asleep on the Cross, just as Eve was formed from Adam’s side while he
slept. Cf. Paul W. Harkins, note 35 in John Chrysosotom, Baptismal Instrucions, 237.

139 John Chrysostom, “The Third Baptismal Instruction,” 17, in Baptismal Instructions, 62. The original
text states: inov 611 10 Pomticparog cOpBorov kol TdV LooTnpiny éoti 10 aipa Ekeivo kai 10 Bdwp. 'EE ékatépmv
ToUT®V 1) EKKANGio yeyévvnrtat, "1d Aovtpod maAryyevesiog Kol dvakavdoems [vedpotog ayiov", d1d Porticpotog
kai S0 pvotpiov (CI' 3.17.3-7).

140 John Chrysostom, “The First Baptismal Instruction,” 17, 29-30. The original text states: Kafog xoi 0
Xp1otog Nydmnoe Vv EkkAnciov Kol £00ToOv Topédwkey vEp avtig. Todto ovk dv Tic mote motfjoat Kotedé€arto, TO
odpo 8kyetv Omép tfic peddovong odTd ocvvamtecOor. AM O @IAAVOpwTOg SeomdTg THY oikelov HIUOVUEVOC
ayaBotnto, TovTo TO péya kol moapddolov S TV Tepl avTv Kndepoviav katedé&ato, tva o1 Tod aipatog tod idiov
a0V Gyldon, vo kabapicag @ Aovtpd 10D Pamticpatog mopaction £ovtd Evdoov v ékkinoiav (CI' 1.17.2-
9).
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It is necessary that for us as sinners, to be cleansed in order to be saved and adopted as

sons and daughters of God. Saint John Chrysostom asks that:

And why, someone might say, if the bath takes away all our sins, is it not called
the bath of the remission of sins, or the bath of cleansing, rather than the bath of
regeneration? But he explained that, the reason is that it does not simply remit our
sins, nor does it simply cleanse us of our faults, but it does this just as if we were
born anew. For it does create us anew and it fashions us again, not molding us
from earth, but creating us from a different element, the nature of water.'*!

In the last instruction of St. John Chrysostom to those who are about to receive baptism,
he urges them to be confident, because after a little while, they are going to be free from sin and

called to be adopted sons and daughters of God. He says:

Do not, then, feel shame here, for the bath is much better than the garden of
Paradise. There can be no serpent here, but Christ is here initiating you into the
regeneration that comes from the water and the Spirit. You cannot see here
beautiful trees and fruits, but you can see spiritual favors. You cannot find here
the tree of the knowledge of good and evil, no law and commandments, but you
can find grace and gifts. “For sin will have no dominion over you, since you are
not under law but under grace.”!#?

2.3 Baptism as a Cross, Death, and Resurrection

Another New Testament metaphor used by Saint John Chrysostom is the Paschal mystery

in its different dimensions. The baptism is presented by St. John Chrysostom as the cross, death,

141 John Chrysostom, “The Ninth Baptismal Instruction,” 20, in Baptismal Instructions, 138. The original
text states: Kai tivog &vekev, pnotv, €l 10 apaptiuote Hpiv drova aeinot 0 AovTpov, oyl AOVTPOV APEGEMS
AUOPTNUATOV KOAETTOL, 0UTE AOVTPOV KaBdpoews, AAAA AoVTPOV moktyyevesiog ‘OtL ovy anAdg NUiv aeinoct
auoptpato, 00de arhdg Mudg kabaipel T@V mAnppeAnpudtov, AL’ obtmg mg v &l dvmbev eyevviOnuev. Kol yap
dvmbev Muag dnuovpyel kol Katackevalel, ook Gmd Yiig domhdttov mhAwy, GAL’ €& £tépov otoryeiov g TV
V34TV Pvoewg Snuovpyodv (CI249.227.13-21).

142 John Chrysostom, “The Eleventh Baptismal Instruction,” 29, in Baptismal Instructions, 170. The
original text states: ur toivov und¢ évtadfa aicyvvove ToAd yap tod mapadeicov Pedtiov 1 koivupndpa. ovk Eotv
évtatbo 6015, aAAa Xplotdg éotv EvtadBo puoTay@ydv o Tpog TNV €5 BONTOC Kol TVEDUATOG AVAYEVVIIGLY. OVK
£otv évtadba dévopa kadd kol dpoio delv, GAL’ Eotv évtabba yopicpota mvevpatikd. odk Eotv éviadba EvAov
YVOOTOV KOAOD Kol Tovipod, 008¢ vopog Kol évtohal, GALY yapig kai dwpeai. "apoptio yop DUOY 00 Kupledoet® o
v6p dote VO vopov, GAL” Do yapwv" (CI% 174.3-10).

43



burial and resurrection.'*? The doctrine on baptism as a death and resurrection is a common one

with Fathers including St. John Chrysostom.'#*

After Jesus in the Gospel of St. Luke (Lk 12:50), also St. John Chrysostom compares
Baptism to a cross. In fact, he considers that the word, cross and the word baptism can be

interchangeably, when he asks to the catechumens, saying:

Did you see how baptism is a cross? Learn that even Christ called baptism the
cross when He used the name of baptism interchangeably [with that of the cross].
He called your baptism a cross. “I call my baptism a cross,” he says. Where does
He say this? I have a baptism to be baptized with, of which you do not know. And
how is it clear that He is speaking of the cross?'#

When St. John Chrysostom uses the word, “interchangeably,” Harkins translates that:
“Baptism is to us what the cross and burial were to Christ, although not with regard to the same
things. He died and was buried with regard to the flesh; both of these happen to us with regard to
sin. Therefore, St. Paul did not say we have been united to Him in death but in the likeness of
death. Both the one and the other are death, but not of the same things. Christ’s death was death

of the flesh; whereas our death is the death of sin.”!#¢

Saint John Chrysostom mentions another metaphor of Baptism as a burial and a

resurrection in Second Instruction, he writes:

Baptism is a burial and a resurrection. For the old man is buried with his sin and
the new man is resurrected, being renewed according to the image of his Creator.

143 John Chrysostom, “The Tenth Baptismal Instruction,” 8, in Baptismal Instructions, 151.

144 Apud Paul W. Harkins, note 23 in John Chrysosotom, Baptismal Instrucions, 217.

145 John Chrysostom, “The Tenth Baptismal Instruction,” 9, in Baptismal Instructions, 151. The original
text states: €1dgc, TG oTALPOG TO Pantiona; nabe, 611 Kol TOV oTOVPOV PAnTicHo EkdAecey 0 Xplotdg, AvTiddovg
oot kol avTihapBavav o dvopa tod Particpotog. 0 PARTICHA TO GOV EKAAESE GTOVPOV: TOV GTAVPOV TOV EUOV,
onoi, KoA®d Bantiopa. kai Tod tovto enoi; "Banticpa Exo Panticbijvar, 6 VUES ovk oidate". kol Toev dfAov, 6Tt

nepi 100 otowpod Aéyel(CI? 158.1116).

146 Paul W. Harkins, note 26 in John Chrysosotom, Baptismal Instrucions, 306-307.
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We put off the old garment, which has been made filthy with the abundance of
our sins; we put on the new one, which is free from every stain. What am I
saying? We put on Christ Himself.!#

Saint John Chrysostom often cites this biblical text especially for Pauline writings but

without elaborating on it. In Tenth Instruction, he quotes the ideal of baptism of St. Paul, saying:

Listen, then, to what St. Paul says and how he speaks of baptism as both the death
of sin and the cross. Do you not know that all you who have been baptized into
Christ, have been baptized into His death? And again: Our old self has been
crucified with Him, in order that the body of sin may be destroyed. That you may
not be frightened when you hear the words “death” and ‘“cross,” St. Paul added
that the cross is the death of sin.'*8

Saint John Chrysostom insistently quotes from Paul’s letter to the Romans, where he
reminds the catechumens that, when we initiate, we undergo the death of our Master and we

share also His benefits, which is His resurrections. The Tenth Instruction states:

For in baptism there are both burial and resurrection together at the same time. He
who is baptized puts off the old man, takes the new, and rises up, just as Christ
has arisen through the glory of the Father. Do you see how, again, [St. Paul] calls
baptism a resurrection?!4?

3. Baptism and Typology

Harkins writes that, “Chrysostom manifests a profound knowledge of the Sacred

Scripture which he had studied for four years under his teacher, Diodorus of Tarsus. Like his

147 John Chrysostom, “The Second Baptismal Instruction,” 11, in Baptismal Instructions, 47. The original
text states: Kai yap 1d@og €oti kai dvaotootg 1o Banticpas "Xovldntetor yap O modoidg dvOponog i apoaptig Kol
aviotatal 6 VoG 0 AVaKAIVOOUEVOS KT €ikdvo ToD KTicavtog." Amodvouedo kai Evovopebae amodvopeba pev 1o
AoV ipdtiov 0 7o oD TAN00VG TAV NUOPTNUEVEV KoTappurmBév, Evduduedo 8¢ TO KooV Kol Taong KNATO0G
amnAdoypévov. Ti 88 Aéyw; AdTov tov Xpiotov &vévouedos(CI! 2.11.1-7).

148 John Chrysostom, “The Tenth Baptismal Instruction,” 8, in Baptismal Instructions, 151. The original
text states: Akovcov yodv, ti enowv o0 Iladrog, mdg apedtepa Aéyel mepl o0 Poamtiocpatog, &1t Odvatog oty
apoptiog kai 0 otavpds "f| dyvoeite 6t oot gig Xpiotov ERanticOnrte, €ig tov Bavatov avtod ERamticOnte"; kol
név- "6 Tadodg MUV EvOpmmog cuvesTowp®mBn, iva katapyndii o cdpa g duoptiac”. fvo odv ur dkodoag
Bdvatov kol dkovcog otovpdv PoPndiic, énryayev 6t duaptiog Bavardg Eotiv 6 otawpdg (CI2 158.5-11).

“1bidem, 11, in Baptismal Instructions, 152. The original text states: 6pod yop xoi ToQ? Kai dvéoTacic
€0Tv €V 1@ POTTICUOTL KOTA TOV OOTOV KOIPOV- APINct KAT® TOV ToANOV dvOpomov Kol Aappdvel Tov Koavov Kol
dvictotan, "donep Nyépdn 6 Xpiotog St thig 6ENg Tod matpds”. Opdc, T mhAy THV dviotacty Aéyet (CI? 159.14-
17).
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teacher, he followed and used the exegetical methodology dominant in the Antiochene School
which gave to the Scriptures their literal and grammatical sense.”!*? So, the following paragraphs
shall explore the usage of typology by St. John Chrysostom to present the baptism to the
catechumens in his Baptismal Instructions. The comparison between baptism and the Exodus is a
common one in St. John Chrysostom. In the Third Instruction, he relates the combat with the

devil at baptism to the Exodus from Egypt to Israel:

The Jews saw miracles. Now shall see greater and much more brilliant than those
seen when the Jews went forth from Egypt. You did not see the Pharaoh and his
armies drowned, but you did see the drowning of the devil and his armies. The
Jews passed through the sea; you have passed through the sea of death. They were
delivered from the Egyptians; you are set free from the demon. They put aside
their servitude barbarians; you have set aside the far more hazardous servitude to

sin.!5!

In the same instruction St. John Chrysostom addresses the neophytes, saying:

Do you wish to know of another way in which you were judged worthy of greater
marvels? In their day the Jews were unable to see the face of Moses transfigured,
although he was their fellow slave and kinsman. But you have seen the face of
Christ in His glory. At that time the Jews had Christ following them, but all the
more does He follow us now. Then Christ followed along with them thanks to
Moses; He goes along with us not only thanks to the new Moses but thanks to
your own ready obedience. For the Jews, after Egypt came the desert; for you,
after your exodus will come heaven. They had Moses as their leader and excellent
general; we have another Moses, God, to lead and command us.!>?

150 Paul W. Harkins, “Introduction,” in John Chrysostom, Baptismal Instrucions, 5-6.

151 John Chrysostom, “The Third Baptismal Instruction,” 24, in Baptismal Instructions, 64. The original
text states: Eidov Oovpata Tovdoior kai o viv peilova dyet koi moAld Aaumpdtepa fj tote 1€ oi Tovdoiot éEnecay
8& Alydmtov. Ovk £ideg 1OV Dapad PeTd TV dmAmv dmomviyduevov, AL eldeg Tov S1aforov petd tdv Smhov
kotamovtiiopevov. AEPncav ékeivol méhayog, d1EPNG oL Bdvatov- amnAidyncav Aiyvrtiov €keivol, NAevBepdOng
dapdvev o0 Sovieiav dnédevro BapBapiknyv Tovdoiot, 6O 8¢ v TOAM® xolemotépav v Tig duaptiog (CI!
3.24.1-8).

152 John Chrysostom, “The Third Baptismal Instruction,” 25, in Baptismal Instructions, 64. The original
text states: BoOAelr kol €tépmBev pobelv mdg pelovov n&odng ob; Tovddiot toéte odk MdvvRONcav ideiv 10
npoécomov Moboing Sofalduevov kai todta cLVSoDAOL Kol cvyyevodc &viog- oD &8 TO MPOGMTOV €16eC TOD
Xpiotod &v 11 06&n avtod. Kot Pod IMadrog Aéywmv- "Huelg 6¢ avokekoalvppéve mpoocdne Ty 66&uv Kupiov
koromtplopeda." Eiyov éxeivol 1ov Xpiotdv Emdpevov tote, GALY moALd pdAkov fuiv vV Emetor. Exeivolc pév yop
t6te 0 Kopilog fikorovbet S v yapwv Mobcémg, fuiv 6¢ od S v xapw Moicémg pévov GAAG Kol S v
oixelav dudv evmeideiov. Exetvorg petd v Afyvrrov Epnuoc, coi 8¢ petd v EEodov odpoavdg. Eiyov ékeivor
Nyepdva kai otpatyov dpotov Moocéa, Eopev kol fuelg dAlov Mobofiv tov @gdov mponyoduevov Muiv kai
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Ferguson expounds that the events connected with the Exodus provided St. John
Chrysostom with the comparison of the blood of the Passover lamb with the blood of Christ. Just
as the destroying angel saw the blood on the doorposts and passed by, so the devil restrains

himself all the more when he sees the blood of Christ on the faithful.!"?

These examples allow us to realize how St. John Chrysostom used typology, in spite of
the literal method more used in Antioch. The mystery of Christ is the key to understand some of
the texts of the Old Testament, in particular to relate them with some of the liturgical
celebrations of the Christian mysteries, as the entire ritual of the Christian initiation and the ritual

of the Eucharist can witness.

CHAPTER THREE
THE ROLE OF THE HOLY SPIRIT IN THE BAPTISMAL INSTRUCTIONS

otpatnyodvta (CI' 3.25.1-13).

153 Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five Centuries, 549.
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This chapter delves on a discussion of the grace received after baptism and the role of the
Holy Spirit in the newly baptized. Among the different effects of being baptized, St. John
Chrysostom refers the kiss and it special meaning, he says: “As soon as they come forth those
sacred waters, all who are present embrace them, greet them, kiss them, rejoice with them, and
congratulate them, because those who were heretofore slaves and captives have suddenly

become free men and sons and have been invited to the royal table.”!>*

The kiss has a mystical significance, as St. John Chrysostom puts it,!>> related with the
indwelling of the Holy Spirit in the baptized. In a description of the gifts of the baptism, which
also reveals the practice of the pedobaptism in the community of St. John Chrysostom,!*¢ the
dwelling of the Holy Spirit is again pointed out as the greatest outcome of being baptized. He

preaches:

You have seen how numerous the gifts of baptism. Although many men think that
the only gift it confers is the remission of sins, we have counted its honors to the
number of ten. It is on this account that we baptize even infants, although they are
sinless, that they may be given the further gifts of sanctification, justice, filial
adoption, and inheritance, that they may be brothers and members of Christ, and
become dwelling places for the Spirit.!5’

154 John Chrysostom, “The Second Instruction,” 27, in Baptismal Instructions, 53. The original text states:
Ev0éwc yap davidviog avtodg €k TV iepdv Ekeivev VOUATOV TAVTEG Ol TapOVIEG MEPMAEKOVTAL, AcmhlovTat,
KOTOQIAODGL, GLUVIOOVTAL, cLYYaipovGty 0Tt ol TpdTEPOV doDAOL Kol aiyldAmTol ABpdov EredBepot Kail viol yeyovact
kad gic Tv Baciukny dkAnOncoy tpémelov (CI! 2.27.3-8).

155 Cf, Idem, “The Eleventh Instruction,” 32-34, in Baptismal Instructions, 171-172.

136 Cf. Everett Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five
Centuries, 544.

157 John Chrysostom, “The Third Instruction,” 6, in Baptismal Instructions, 57. The original text states:
"EdAoymtoc 6 @edg 6 mordv Bawpdota povoc." Eideg mdoar tod Pomticparog ol dwpeai; Kaitol ye molloic Sokel &t
pévov apoptnpitov deeowy Eyetl 1 dwped, MUElG 8¢ déka amnpOuncdauedo Tipds. A todto Yodv Kol T modio
BortiCopev kainep apoptiag ovk Eyovia iva Tpootedii Aylaopog, dikaloovvn, viodesia, KAnpovopia, AdeAPOTNG, TO
uékn givan Tod Xpiotod, 10 kotoknprov yevésdar od Ivedpatog (CI' 3.6.1-7). Where Paul W. Harkins says that
all these expressions are correct, and one complements the others.
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Ferguson writes that St. John Chrysostom lists six gifts of baptism in addition to
remission of sins. However, in the preceding paragraph he does have ten blessings, although with
some overlapping: free citizens of the Church, holy, just, sons, heirs, brothers of Christ, joint

heirs, members, the temple and instruments of the Spirit.!8

In several occasions, St. John Chrysostom enumerates the effects of the baptism to the
neophytes, > addressed to the neophytes on Easter morning after receiving the baptism and

Eucharist, he says:

Before yesterday you were captives but now you are free and citizens of the
church; lately you lived in the shame of your sins, but now you live in freedom
and justice. You are not only free, but also holy; not only holy, but also just; not
only just, but also sons; not only sons, but also heirs; not only heirs, but also
brothers of Christ; not only brothers of Christ, but also joint heirs; not only joint
heirs, but also members; not only members, but also the temple; not only the
temple but also instruments of the Spirit.!®°

Saint John Chrysostom mentions that the power of the Spirit is originally acting in the

water, he expresses:

I say it in order that when you see the path of water and the hand of the priest
touching your head, you may not think that this is merely water, nor that only the
hand of the bishop lies upon your head for it is not a m an who does what is done,
but it is the grace of the Spirit which sanctifies the nature of the water and touches
your head together with the hand of the priest.!®!

158 Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five Centuries, 545-
546.

159 John Chrysostom, “The Third Instruction,” 5, in Baptismal Instructions, 57.

1607bidem, the original text states: Oi mpd Thig ¥ aiyudrmtot, viv EhedBepor kol moritat tfig ékkAnciog: oi
TPONV &V aioyOVY] QUOPTIDY, VOV &V Ttoppnoiq kai dtkotoovvy. OV yap éhevBepol povov GALG. kai dytot, ovy Gylot
pudvov aAha Kad dikatot, ov dikator pdvov aAAG Kai vioi, 00y viol povov GALG Kal KA povopoL, 00 KANpovouot Hovov
GAAG kol adedpol tod Xpilotod, oOK adeApol Tod Xpiotod pOVOV GAAL Kol GUYKANPOVOWOL, 0D GUYKANPOVOLOL
Hovov AANL Kol péEAT, o0 pEAT Hovov GAMN Ko vaidg, oD vaog povov GALd kai dpyova tod Ilvedpatog (CI! 3.5.2-11).

161 John Chrysostom, “The Second Instruction,” 10, in Baptismal Instructions, 46-47. The original text
states: “Iv’ dtav Ong t@v VO4TOV TV KOAUPNOpav Kol TV XElpa ToD igpEmG EPUTTOUEVIV OOV THG KEQUARG, UNTE
gKeivo AmA@c BOmp pdvov sivan vouiong uite Ty xgipo podvny 1od dpylepémg émikeicOai cov Tij keoAfi. OVSE yop
avOpomds €otiv 0 €pyalduevog T terodueva AL 1 tod ITlvedpoatog ybpig éotiv 1 kol T@V HATOV TNV ELCLY
aytélovoo kai petd Thg ye1pog T iepéag pantopévn cov Thg kepalfig (CI! 2.10.3-9).
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In the same instructions, St. John Chrysostom describes again the rite of the baptism and

how important it is the role of the Holy Spirit. As he affirms: “It is at this moment that, through

29162

the words and the hand of the priest, the Holy Spirit descends upon you,”'°< and he continues

describing that: “He puts your head down into the water three times and three times he lifts it up

again, preparing you by this mystic rite to receive the decent of the Spirit.”163

The etiology of the baptism and its rite is proposes by St. John Chrysostom to be the
baptism of Jesus. On the Eleventh Instruction, after recalling the need to distinguish the “eyes of
the flesh” and the “eyes of faith” and different reality that they can see, St. John Chrysostom

explains saying:

When you come to the sacred initiation, the eyes of the flesh see water; the eyes
of faith behold the Spirit. Those eyes see the body being baptized; these see the
old man being buried. The eyes of the flesh see the flesh being washed; the eyes
of the spirit see the soul being cleansed; the eyes of the body see the body
emerging from the water; the eyes of the faith see the new man come forth
brightly shining from that sacred purification.!6*

Saint John Chrysostom compares the baptism of Jesus to the baptism of the

neophytes:

And what happened in the case of our Master’s body also happens in the case of
your own. Although John appeared to be holding His body by the head, it was the
divine Word which led His body down into the streams of Jordan and baptized
Him. The Master’s body was baptized by the Word, and by the voice of His

162 Cf. Ibidem, 25, in Baptismal Instructions, 52. The original text states: Tdte Aouwdv S0 TOV Pnubtwv Tod
iepéag kai tfig TovTOL YEPOG 1 Empoitoig épintatat Tod ITvedpotog tod dyiov (CI! 2.25.4-5).

163 Ibidem, 26, in Baptismal Instructions, 53. The original text states: tpitov THv ke@ouAnv kadinot kol
avinot, S Thg puoTtikiig TovTng TeleTiig TV 10D [vevpotog napackevdlwv émeoitow §éacbat (CI! 2.26.5-7).

164 Cf. John Chrysostom, “The Eleventh Instruction,” 12, in Baptismal Instructions, 164. The original text
states: Otav €ic€AONG €ig TV lepav pvotayoyiav, ol peEv 0Bodpol tig capkog T0 Howp OpdGLY, ol 6& 0pBuALolL TG
nioTeng 10 mveduo PAETOVGL KdKeivol pdv 10 odpa Bewpodol Pamtildpevov, odTol 88 TOV moAmdV EvOpmTOV
BomTopevov- €kelvol TV Glpko Aovopévny, obTol THY yoyRv kabopopéviyv- €keivol 1O odua avapaivov amd Tdv
V34TV, 00Tl TOV KoV dvOpmmov kai dmostidBovia PAémovoty dvaBaivovto dmd TH¢ iepdc TavTg KabdpoEmg
(CI%2 169.16-22).
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Father from heaven which said: “This is my beloved son,” and by the
manifestation of the Holy Spirit which descended upon Him. This also happens in
the case of your body. The baptism given in the name of the Father and of the Son
and of the Holy Spirit. Therefore, John the Baptist told us, for our instruction, that
man does not baptize us, but God: there comes after me one who is mightier than
I, and I am not worthy to loose the strap of His sandal. He will baptize you with
the Holy Spirit and with fire.!9

The rite of the baptism with its immersion in the water is the moment, according to St.
John Chrysostom when the Holy Spirit descends upon the neophytes. Ferguson asserts that,
“Thus, although Chrysostom agreed with earlier practice in Syria of prebaptismal anointing, he
differed in attribution the coming the Holy Spirit not to an anointing but to the water bath
itself.”!'%®Harkins comments that St. John Chrysostom urges the neophytes that, they may always
deserve the grace of the Holy Spirit and guard until the Day of Judgment the luster of their

baptism.

In another instruction, St. John Chrysostom addresses the neophytes, saying: “Those who
have Christ, not on their robes but dwelling in their souls, and with Him His Father and the
manifestation of the Holy Spirit, would do right to exhibit much greater assurance and to make it
all the more clear to all by the exact conduct and management of their lives that they too are

wearing the imperial image.”'®” The effects of the baptism are mentioned several times by St.

165 John Chrysostom, “The Eleventh Instruction,” 13, in Baptismal Instructions, 164-165. The original text
states: kol Omep €mi Tiig deomoTIKi|G £YEVETO 0OPKOG, TOVTO Koi &mi ThiG MUETEPUG YiveTar kabamep yap Ekelvny T®
pev dokelv Twbvvng anod g ke@oAflg katelxev, 0 8¢ 00g Adyog €ig T Topdavern peibpa kartijye kai épantile Kol
dvwdev 1 matpir eovi Aéyovoa, "oDTog 0TV O VIOG pov O dyomnTog”, obTm kel TO mvedpo O Eyov Sl Tiig
émopormoewc. 170 todto Kol €mi TG oG yivetar capkdc: €ig yap dvopa mToTpog kai viod kai Gyiov mvedpaTog TO
Bartiopa yiverar S todto kai Todavvng Eleye modevmv Mudg, 6t ovk GvBpwmog Nudg Poamtilel, GAL 0 Bedc
"dmico pov Epyetol O ioyvpdTEPOC MOV, 0V 0VK il ikavog Adcot TOV ipndvta Tod VTodYUOTOS aToD. oTOC VUAC
Banticel év mvedpot dyio kai mopi" (CI% 169.27-170.6).

166 Bverett Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five
Centuries, 559.

167 IJdem, “The Fourth Instruction,” 17, in Baptismal Instructions, 72-73. The original text states: oi o0k &ni
ipatiov GAA" €l Woyflg anTov TOV Xp1toTtov Eyovies Evotkobvto kol tov tovtov [atépa kai tod [Tvedpatog tod dyiov
™V émpoitnoty, ToOAMV v eiev dikatol Ty dopdleioy Emdeicvocon Kol o E0vTog KoTadiovg motelv Sid Thc
dxpiPodc morteiag kai tfig oD Plov Empeleiog 11 v gikdva TV Pactirv émeépovoty (CI! 4.17.10-15).
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John Chrysostom as a complete change in the life of the neophytes. In the First Instruction, he
commends the catechumens to prepare themselves to receive the gift of the baptism by imitating
the meekness and humility of Jesus, he quotes: “Learn from me, for I am meek and humble of
heart, and you will find rest for your souls.”'®® But this situation should put them also in
conditions “to acquire the fruit of the Spirit: Charity, joy, peace, patience, kindness, goodness,
modesty and continence,”'® as they are proposed also by Saint Paul in his Letter to the Galatians
(cf. Gal 5:22). Baptism, the gift of the Holy Spirit, impliesfor Christians the duty of keeping the

newness of their condition, as the he says:

By newly baptized I mean not only those who have just been judged worthy of the
gift of the Spirit, but also those who received it a year or more ago. For if they
should be willing, they too will be able to enjoy this title (of neophytes)
continuously.!7?

1. The Table and the Holy Spirit

The description made by St. John Chrysostom of the Christian initiation allows to realize
that after the baptism, the neophytes were leaded to the Eucharistic Table: “For straightaway
after they come up from the waters, they are led to the awesome table heavy laden with countless
favors, where they taste of the Master’s body and blood, and become a dwelling place for the

Holy Spirit.!”!

168 Cf. Idem, “The First Instruction,” 30, In Baptismal Instructions, 34-35. The original text states: "Md0ete
&’ duod &t Tpaog sipn Kod Tamevog TR kopdia kai vpicete dvamavcty Toig yuyaic dudv" (CI! 1.30.5-7).

169 Cf. Ibidem, 33, In Baptismal Instructions, 36. The original text states: Tadta Toivov mavto dkpoyredey
mpocijke, OV 8¢ kopmov tod Ilvevpatog Eyxewv omovdalev, aydmmyv, yapdv, eipivny, pakpobouiov, ypnototnta,
dyabocvvny, Tpaodtnta, &ykpareiay (CI' 1.33.1-4).

170 Idem, “The Sixth Instructions,” 21, in Baptismal Instructions, 101. The original states: veopwticToug 8¢
Aéy® oV tovg mpdopoTov ASI Bévtag Tiig dwpedc THG TVELUATIKAG GAAG TOVG TTPO EviowToD Kol TPO TAEIOVOG
xpovov. Ei yap Povrotvto, Suvicoval kol obtol SiMvekde Tadg dmolavety tiic mpootyopiag (CI' 6.21.2-5).

171 John Chrysostom, “The Second Instruction,” 27, in Baptismal Instructions, 53. The original text states:

Merta yap v €keifev dvodov gvbémg Emi v tpamelov dyovtol v Pty Kol popiov yépovoav ayefdv kai tod
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The Baptismal Instructions of St. John Chrysostom witness the development, during the
fourth and fifth centuries, of an original normative structure of the Christian Initiation consisting
of immersion, imposition of hands, anointing with the Chrism and Eucharist, each of which
elements has its peculiar and distinctive spiritual significance.!”> The baptismal bath and
anointing with chrism or laying ofhands are joined as closely as possible in a single act which

leads into the Eucharist.!”3
Hence, according to Ferguson:

Chrysostom, in keeping with the catechetical instructions, interpreted the blood
not in terms of the doctrine of the atonement but as an expression of the eucharist.
He found a lesson in the water and blood from Jesus’ side when he was dead on
the Cross (Jn 19:34). He reverses the order of the biblical texts, because “first
comes baptism and then the mysteries (the eucharist)” (Bapt. Inst. 3.16). As these
derive from Christ, so too, “It is from his side that Christ formed his church”
(Bapt. Inst. 3.17).174

Futhermore, K. Osborneasserts: “In the Eastern understanding of the Eucharist, it is not
the bread and wine (the matter) nor the formula (the correct words) which are center-stage; it is
the calling of the Spirit, the paraklesis. Jesus is truly present in the Eucharist because of the

activity of God’s Holy Spirit, not because of the activity of the priest.”!”>

It is interesting to note that the commentary of Harkins on the Third Instruction of St.

John Chrysostom on the Eucharist, he says:

cmuatog droyebovrar kai Tod oiparog Tod deonotikod Kol oiknthplov yivovrar tod Ivedpatog (CI!2.27.8-11).

172 Georg Kretschmar, “Recent Research on Christian Initiation,” Living Water, Sealing Spirit: Reading on
Christian Initiation, ed. by Maxwell E. Johnson (Collegeville, Minnesota: The Liturgical Press, 1995), 11-34, esp.
13.

173 Georg Kretschmar, 14.

174 Ferguson, Baptism in the Early Church: History, Theology and Liturgy in the First Five Centuries, 554-
555.

175 Kenan B. Osborne, The Christian Sacrament of Initiation: Baptism, Confirmation, Eucharist, 75.
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The Third Instruction was very likely given on Easter morning after the
candidates had received baptism and the Eucharist. Chrysostom congratulates the
newly-illumined and urges them to the spiritual combat. Christ is with them and
in them as they enter the arena of conflict. He not only has given them weapons
but also the food of His own body and blood. Chrysostom shows them the
strength of Christ’s blood by showing the strength of the blood which prefigured
it: the blood of the paschal lamb turned aside the destroying angel; the blood of
Christ which crimsons the lips of the newly-illumined puts to rout the enemy of
theirs souls. The virtue of Christ’s blood comes from its origin. The Centurion’s
lance opened Christ’s side on the cross, and there flowed forth water and blood;
the water is the symbol of baptism, the blood symbolizes the Eucharist.!”®

For St. John Chrysostom the term Eucharist is Master’s banquet, spiritual food and
mysteries. He states in the The Third Instruction, “If the devil merely sees you returning from the
Master’s banquet, he flees faster than any wind, as if he had seen a lion breathing forth flames

from his mouth.”!”” In the same instruction, he talks to the neophytes, saying:

In those days Moses stretched forth his hands to heaven and brought down the
bread of angels, manna. This other Moses stretches forth his hands to heaven and
brings down the food of eternal life. Moses struck the rock and made streams of
water flow; this other Moses touches the table, strikes the spiritual board, and
makes the fountain of the Spirit gush forth. Consequently, the table,!”® like the
fountain, lies in the middle, in order that the flocks may surround the fountain on
every side and enjoy the benefit of the saving waters.!”

Saint John Chrysostom mentions in the beginning of the Third Instruction, that one of the

graces of baptism is the newly-baptized become the dwelling place of the Holy Spirit. So, we can

176 Paul W. Harkins, note 1 in John Chrysosotom, Baptismal Instrucions, 230.

177 John Chrysostom, “The Third Instruction,” 12, In Baptismal Instructions, 60. The original text states:
Av yap dn og povov ano T@v deimvov Exovidovia TdV deomoTIK@V, Kabdnep Aéovta WMV T Thp And 100 GTONATOG
aeiévta, obtw @evyel Tavtog avépov opodpdtepove (CI! 3.12.3-6).

178 Apud Paul Harkins, the used of John Chrysostom, the table, “tpémelo,” is generally mean instruction in
the Holy Scriptures. It means the Eucharistic table.

179 John Chrysostom, “The Third Instruction,” 26, In Baptismal Instructions, 65. The original text states:
Mobofic 10T avétetve TaG YEl pag &ic TOV oDPAVOV Kol KATHVEYKEV 8pTov dyyédmv 10 pévva. Ovtog 6 Mwbofig
avateivav TG YEipug €ig TOV 0Vpavov QEpeL TV aidviov tpoeny. Exeivog Eminée v nétpav kol £EPake ToTAROVS
V3aTV- 0bTog Bmteton T TpamEdne, MANTIEL THY VotV Tpdmelay Kol mnydg mvedpatoc avaPAOlel motel. Al
To0T0 KaBamep Tyn &v 1@ péo 1) tphmela kettat, tva mavtay6ev ta Toipvio Tepppén TV aNynY, va drolovn tdv
cwtnpiov vapatov (CI! 3.26.5-13). Paul Harkins denotes that, this passage represent that the altar was in the middle
of the Church and from it poured forth the streams to which the faithful flocked to refresh themselves.
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see that the effect of the eucharist is to make of the newly-baptized a dwelling place of the Holy
Spirit. He means that this Eucharistic table, where the newly- baptized can receive the Body and
Blood of the Lord, can strengthen the neophytes to be an instrumentof the Holy Spirit in their
lives. Saint John Chrysostom says that, “Since they put on Christ Himself, wherever they go,

they are like angels on earth, rivaling the brilliance of the rays of the sun.”!80

He urges the neophytes that, “Since, then, we have here such a fountain and our life here
is such, since our table groans under the weight of countless blessings and spiritual gifts abound
on every side, let us come forward with a sincere heart and with a clean conscience, that we may

receive His grace and mercy to help us in our need.'8!

One of the post-baptismal catechesis, particularly, in the Fourth Instruction, he talks
about another image of the Eucharist as spiritual banquet and a royal table. When he addresses to
the neophytes, saying: “You who have been inscribed on the citizen lists of heaven, who have
been invited to this spiritual banquet and are about to enjoy the benefits and the royal table, show
a zeal which is worthy of the magnitude of His gifts, in order that you may win for yourselves
even greater grace from on high.”!8? In the same instruction, he continuously wishes them that,
they should shine especially by their conduct in order to keep their robe shine and to be faithful

and to void from the devil’s pomps.

180 John Chrysostom, “The Second Instruction,” 27, In Baptismal Instructions, 53. The original text states:
domep Gyyelol Tiveg émiygior movtoyod eavopevor koi toic dxtiot tod Hiiov dvrikdumovreg (CI! 2.27.12-14).

181 John Chrysostom, “The Third Instruction,” 27, In Baptismal Instructions, 65. The original text states:
"Emei obv totantn pév évradda 1) mnyn, towant 8& 1 {on kai popiov 1 tpamela yépel TV dyaddv kol mavtoyoey
Nuiv Ppoet o 6dPa. TO TVELHOTIKA, HETO AANOWiG Kapdiog TpocéAbmpey, petd cvvelddtog kabapod, iva AaPfopev
x&pwv xoi Ereov eic ebkarpov Bordetav (CI' 3.27.1-5).

182 John Chrysostom, “The Fourth Instruction,” 6, In Baptismal Instructions, 68. The original text states:
AM DUETS ol véol 10D Xp1oTod oTpatidTol, ol €ig TOV 0VPAVOV CTUEPOV TOATOYpaPNOEVTEG, Ol €ig TNV £oTiaowy
TOTNV TV TVELHOTIKNY KANOEVTEG Kkal T Tpamélng g Pacthkiic dmolavewy péAdovteg, a&iov tod peyébovg Tdv
dopedyv v mpodvuiav émdeifacOe tva kol mhelova v 8vwdev xaptv émondoncde (CI' 4.6.1-6).

55



He writes:

Hence, I urge you to carry in your mind at all times the memory of your contract
and to flee the disgrace of all those things you have put behind you , I mean the
devil’s pomps and all the other snares of the wicked one; I urge you to keep whole
and entire your contract with Christ, so that you may be untouched by the tricks of
the devil, while you continue to reap the benefit of these spiritual banquets,'®3 and
to be strengthened by the nourishment they give.'3*

This is the chief of this discourse, which is the nourishment of the spiritual banquet and

the excellence conduct of the neophytes can bring joy to the Church and the glory of God.

2. Three Models for the Neophytes

When St. John Chrysostom addresses to the newly baptized, he mentions a number of
examples, they should imitate during their whole life. He mentioned the example of the apostle
Paul and the lesson of the Simon Magus in the Fifth Instruction.!®3Saint John Chrysostom
encourages the newly-baptized to emulate the holiness and the witnesses of the holy Martyrs in
the Seventh Instruction and he also added the example of Cornelius the Centurion in the same
instruction.'8¢ In the Eight Instruction, he mentions the example of Abraham, where he exhorts

them to be faithful and just in their daily life.!8” I am going to present only three examples: the

183 Paul Harkins comments that, the term, “spiritual banquet,” obviously points to the Eucharist, which
renders us invulnerable to the assaults of Satan.

184 John Chrysostom, “The Fourth Instruction,” 32, In Baptismal Instructions, 78. The original text states:
A1) Topokol® Kai TV cuvONK@Y i T Stavoiag THYV pvipmy VUG del Tepipépety kol mdcy oig Emetdfouche, Taig
Tounoig Aéy® toig SraPoikaic kai taig dAlaig maoaig pebodeioig Tod movnpod, ToOVTOV dSVEKDS PEVLYEWV TNV AOUNV
Kol Tag mpoOg TOV XplotOv oLVONKG GKeEPAIOVS SLOPLAGTTEY iva T@V TVELHOTIKGAV TOVTOV Jeimvemv cuveydg
dmolavovteg kol Vo ThG &viedBev Tpoefig vevpodpevol dyeipmrot yévnobe taig Tob SraBodrov unyoveic (CI' 4.32.7-
14).

135 John Chrysostom, “The Fifth Instruction,” 19-23, In Baptismal Instructions, 88-90.

186 Cf. Paul W. Harkins, note 43 in John Chrysosotom, Baptismal Instrucions, 278-279, where he says that
the Seventh Instruction was given to the neophytes during paschal season, the combination of prayer and almsgiving
reminds John Chrysostom of Cornelius the centurion, who is the classic example of these two virtues. Together with

Saint Paul, Cornelius is given to the neophytes as a model straight from Scripture.

187 Cf. Paul W. Harkins, note 16 in John Chrysosotom, Baptismal Instrucions, 283, where he asserts that,
“the virtue and the example of Abraham” is the main themes of his whole Instructions, where John Chrysostom
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example of Abraham, the model of Holy Martyrs and the ideal of Paul for the newly baptized in
the following paragraphs, because these examples are unique. For Abraham who received the
fruit of the Holy Spirit and did the will of God in his early life, so that, he was called the father of
faith. On the other hand, the holy martyrs, who seek eternal happiness rather than things on earth
in their earthly lives. Their desire for the blessings of heaven and the guidance of the Holy Spirit,
gave them the strength to triumph over torments. Finally, for Saint Paul, we may see in the Fifth

Instructions states as follow:

Paul was baptized and illumined by the light of truth, and in this way became a
great man; as time went on he became a much greater one. For after he had
contributed his fair share-his zeal, his ardor, his noble spirit, he seething desire,
his scorn for the things of this world, there flowed into him an abundance of the
gifts that come from God’s grace.!88

He continually says:

You saw how sudden the change in him was. Did you see how the grace of the
Spirit reformed his soul and changed his purpose? Did you see how the grace of
the Spirit, like a fire falling among thorn bushes, came down on him, destroyed
the thorns of his sins, and tempered him to the hardness of steel?'®”

We can see how St. Paul has changed his mind, body and soul by the power of the Holy

Spirit and became the Apostle of the Gentiles and “the teacher of the universal Church.”!%

exhorted the neophytes, “To seek the things that are above.” This is precisely what Abraham did, even though God
had promised him material blessings.

188 John Chrysostom, “The Fifth Instruction,” 19, in Baptismal Instructions, 88. The the original text states:
“Og Nvixka pev EPanticdn kol 1@ eoti tig dAndeiog katnuydodn, e00émg pev kai obt® péyog yéyove, mOAAD O
peilov €yéveto 1o ypovov mpoidvtog. Emedn yop ta map’ €avtod sionveyke, tov {fjlov, v mpobupiav, T0
@poOvNua 1O yevvaiov, Tov mobov tov (Eovta, TV vrEpoYiay TV TopOVI®V, ETEPPEL AVT@ AOTOV Kol TO TP THiG
10D O£od yhprrog petd moAAfig thg dayiieiog (CI'5.19.1-7).

8Ibidem, the original text states: Edete 1od IIvedpatog thv yaptv méc adtod THY Woyiv HeTeppOOIGE,
TAOC avTod TNV yvounv petéfole, mdG kabdmep mwOp €ig akavOog Eumecov, ovtwg 1 tod Ilvedpartog ybpig
dnercedodoo kai TV auopmudtov Tog dxdvlag Nedvice kol ddépaviog avtov oteppdtepov eipydcato (CI!
5.19.13-17).

19 John Chrysostom, “The Fourth Instruction,” 7, in Baptismal Instructions, 68. The original text states:
“ITadrog 6 tfig oikovpévng diddokarog” (CI 4.7.1).

57



2.1 To be Faithful as the Example of Abraham

One of the models for the neophytes that St. John Chrysostom mentions in his Baptismal
Instructions is Abraham. This instruction is considered to be the last occasion of meeting with
the newly-baptized. He gave this instruction in the presence of monks from the countryside who
speak their language (Syriac), but who must understand enough Greek to follow the instruction
and appreciate the compliments which St. John Chrysostom pays to their virtuous lives. He urges
the neophytes to imitate the example of Abraham for three reasons. Firstly, Abraham was a just
person in the eyes of God, secondly, Abraham obeyed to the commands of God unceasingly, and
thirdly, Abraham was always faithful to God by his deeds. These characteristics of Abraham are
the three aspects of imitating as just, obedient and faithful to God.

Firstly, St. John Chrysostom explains to the neophytes that, Abraham was a just man in
eyes of God. He said, “In this way all the just men won their reputations and were deemed
worthy of those ineffable blessings because of this Master proclaimed that Abraham was just.”!"!
He continually remarks that, “when he wished one day to mention the list of just men like
Abraham, Isaac, and Jacob, he said: In the way of faith all these died without receiving the
promises, but beholding them afar off, and saluting them and acknowledging that they were
pilgrims and strangers on earth.”!°2 This is why the Sacred Scriptures says, and he believed the

Lord; and the Lord reckoned it to him as righteousness (cf. Gen 15: 6, Rom 4: 3). Saint John

Chrysostom shows the neophytes the example of Abraham to learn how to be just man on earth.

191 John Chrysostom, “The Eighth Instruction,” 7, In Baptismal Instructions, 122. The original text states:
Obtog ol dikotol wavteg evdokiumoay Kol TdV anop pRTev gkeivav dyaddv NEuwbnoav. OVteg O Tatplipyng
ABpadp dvexnpoydn mapd tod deomdtov (CI' 8.7.1-3).

192 John Chrysostom, “The Eighth Instruction,” 9, In Baptismal Instructions, 123. The original text states:
Mvnpovedoar yép mote BovAdpevog Tod kotaddyov tédv Sucaimv olov Tod ABpady, tod Toadk, tod Toxdp enot-
"Katd miotiv dméBavov oDTol mAvieg pR kopcdpevor tdc Smayyshoac 6AAY mOppwlev avtdg 186vteg Kod
domacauevol kai oporoyficavteg 8t Eévol kai mapemidnpoi sicwy émi tiig yAc" (CI' 8.9.8-13).
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Secondly, Saint John Chrysostom gives them the example of Abraham as an obedient
man on earth. He tells them that, “For when God saw the good disposition of Abraham and that
the light of soul was hidden like that of an unseen torch, he decided to remove him to Canaan.
There he might take those whose spirits were till blinded by the dark of ignorance and who were

wandering in that land, and lead them to the path of virtue.”!?3

Saint John Chrysostom addressesneophytes and those who have come from the

neighboring countryside, saying:

His yearning for God gave him wings, and he did not stop his flight with visible
things, nor did he devote himself only to the seed which was promised to him, but
fixed his thoughts on what was to come. For when God promised him a land in
exchange for a land and said: “Now the Lord said to Abram, go from your country
and your kindred and your father’s house to the land that I will show you,” he
abandoned the sensible things and let them go in exchange for the spiritual.!**

Like martyrs, Abraham was seeking the things that are above and incorruptible. Even
though God had promised him material blessings, but trusting God blindly that, he chose to do

the will of God.

Finally, St. John Chrysostom gives to the neophytes the example of another characteristic
of Abraham: being faithful to God. Abraham is considered to be the Father of faith, as St. Paul
said in his letter to the Romans, “For if Abraham was justified by works, he has something to

boast about, but not before God. For what does the Scripture say? Abraham believed God and it

193 Ibidem, 8, in Baptismal Instructions, 122. The original text states: Eneidn yap €idev adtod v edyvd
pova yoynv, da todto kabdamep pootipa AavOdvovio kol kekpoppévov £BovAndn eig v Xovavoiov adtov
petootioat ivo Tovg aTo0L Thavmpévoug Kol VIt Tob Thg dyvoiog oKkOTOVG £TL TETNPOUEVNV EYOVTAG TNV SLOvolay,
gig Tov Tic evoePeiac yepaymynon Adyov (CI' 8.8.3-8). Cf. Paul W. Harkins, note 20 in John Chrysosotom,
Baptismal Instrucions, 284.

194 John Chrysostom, “The Eighth Instruction,” 8, in Baptismal Instructions, 122-123. The original text
states: Omwg Trepbelg VO 10D TEPL TOV OOV TOBOL 0V PEYPL TV OpOUEVOV ToTOTO 0VOE TO1G EmayyeAbeiot pdvov
TPOGET eV, GALY TO péAAovTa pavtaleto. Kol tod @god yijv avti yiig Emayysihapévov kal gindvtog ""E&ehbe €k Tiig
¥Ti¢ cov kai 3eDpo gig yijv fjv v cot deiw", adtog KatoMmdy 10 aichntd v vontdv feicto (CI' 8.8.12-17).
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was reckoned to him as righteousness” (Rom 4: 2-3). Saint John Chrysostom questions them,

saying:

Did you see what they desired? Although God was speaking of the earth and
promising them visible goods on every side, did you see how they were reaching
for and seeking a fatherland in Heaven? This is why Paul added: for he looked
forward to the city that has foundations, whose architect and builder is God. Did
you see how they kept yearning for spiritual goods and kept before their minds the
things which cannot be seen by bodily eyes but are perceived by faith?!%

To sum up: St. John Chrysostom urges the neophytes in this pargraphs that to keep in
their mind these characteristics of Abraham in their lives in order to keep their spiritual robe
shine bright and in order to please God.

2.2 To be a witness as the Example of the Holy Martyrs

During fourth-fifth centuries, the veneration of martyrs was so popular devotions for the
Christians. The veneration of martyrs was not only a matter of Christian living in or near the city;
it was also an essential part of Christian life in small country villages.!*® Saint John Chrysostom
preaches on the occasion of the feast of the Egyptians Martyrs, he claimes to the congregations
that, “So numerous were the tombs of martyrs in the suburbs and surrounds of the city that just

like they were surrounded the city like a protective wall.”!®’

9 Ibidem, 10, in Baptismal Instructions, 123-124. The original text states: Eidec ovtdv tov mé0ov; Eideg
advtdv v émbupiov; Eidec nidg 100 Ood moavtoyod oicOntd émoyyslouévov kol mepl yiig Staheyopévov, ovrot
gketvnv dlTovy v motpida kol xetvng dpéyovro thg Emovpaviov; Al yap todto mpocédnkey- ""Hg teyvitng doti
Kol Smuiovpydg 6 Bedc." Eideg mhc tdv vonrdv Emeddpovv koi éxeivo dpovtdlovio To uf| T0ig COUATIKOIG
0@BoApoTg pavopeve GALG Tfj TioTel voodpeva, (CI' 8.10.9-16).

19 Wendy Mayer, “John Chrysostom,” in ‘Let Us Die That We May live’: Greek Homilies on Christian
Martyrs from Asia Minor, Palestine and Syria (c. AD 350-450), eds. Johan Leemans, Wendy Mayer, Pauline Allen
and Boudewijn Dehandschutter (London/New York: Routledge, 2003), 6.

197 Cf. Mayers’ general Introduction on “The Martyrium and Relics: the Centre of the Martyr cult,” in ‘Let
Us Die That We May live’: Greek Homilies on Christian Martyrs from Asia Minor, Palestine and Syria (c. AD 350-
450), eds. Johan Leemans, Wendy Mayer, Pauline Allen and Boudewijn Dehandschutter (London/New York:
Routledge, 2003), 5.
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Therefore, in the Seventh Instruction,'®® he urges the neophytes to be the example of the
Holy Martyrs by their conduct. He addresses the neophytes that, to follow the example of the
Holy Martyrs, to see the things that are above, where Christ is seated at the right hand of God
(Col 3:1), and he continually quoted from the letter of St. Paul to the Colossians, saying: “Mind
the things that are above, not the things that are on earth.” (Col 3:2). Saint John Chrysostom says
that “Because he wished to point out how cheap and vile these things are, he used the word
“earth” and said: not the things that are on earth. Therefore, he says, mind not these things, but
the things that are above,”!® because things on earth are rush past and gone, but things in heaven
which are indestructible and coextend with eternity. So he concerns for the neophytes free them
from earth and transports them to heaven. Hence, he wishes all the neophytes constantly to keep

their minds on things above.

W. Mayer suggests that by exploring St. John Chrysostom’s homily on the occasion of
the feast day of the martyrs, in early Christian community, there was a higher level of devotion
to the martyrs and the absence of churches and regular worship services as an alternative
focus.?®® Harkins commented that Baptism makes the neophytes a kind of Martyr, because he has

died to the world; it also introduces him to a new spiritual life in Christ. The splendor of this life

198 Paul W. Harkins, note 1 in John Chrysosotom, Baptismal Instrucions, 268. Apud him, this Seventh
Instruction was probably given on Friday of Easter week in the Syrian Church from the fourth century on, this day
was dedicated to the memory of the Christian martyrs who died under Sapor II on Good Friday, it was transferred to
the following Friday and very soon it become a kind of commemoration of all the martyrs.

199 John Chrysostom, “The Seventh Instruction,” 14, in Baptismal Instructions, 109. The original text
states: Aia todto Kol AéEel Towovty €xpnoato eimdv- "Mn o €nl TG Yiig", T@® dvopaTL TR YT|g TV TOAANY adT®dV
e0téhetav &vdeitacOat BovAdpevog (CI' 7.14.1-3).

200 Wendy Mayer, “John Chrysostom,” in ‘Let Us Die That We May live’: Greek Homilies on Christian

Martyrs from Asia Minor, Palestine and Syria (c. AD 350-450), eds. Johan Leemans, Wendy Mayer, Pauline Allen
and Boudewijn Dehandschutter (London/New York: Routledge, 2003), 117.

61



is symbolized now by the white garment; but no matter what care one takes of it, the luster of the

garment finally grows dull. This must not be the case with the interior brilliance of the soul.?"!

Saint John Chrysostom stresses that the Martyrs were showing us the example to serve

God and to do the will of God by deeds.
He says:

If we are sober, great benefit accrues to our souls from their example. For no
discourse of min can teach you and draw you to true doctrine and to scorn the
present life as can the sufferings of the martyrs. Their sufferings send forth to all
the great reward they have won by their pains and the surpassing payment they
have received in return. Just as the word falls short of the deed, so my instruction
falls short of what these holy ones have taught us by their deeds.??

Harkins quotes other works of St. John Chrysostom. He writes:

You may know that the martyrs have greater power when they are silent than we
do when we speak, consider that although many men have spoken about virtue
many times and at great length, they have accomplished nothing, whereas other
men have said nothing but have achieved the greatest success by the shining
example of their lives. All the more is this true of the martyrs, who have uttered
not a single sound of the voice, but speaking with the tongue of their deeds, which
is far more lofty than words of the mouth, they speak to all mankind, saying:
‘Look upon us the terrible sufferings we have endured. But what have we suffered
who were condemned to death and found eternal life?2%3

The martyrs are spiritual physicians who cure the ills of soul and body of the sinners

without any costs, but we need only a loyal faith. St. John Chrysostom says:

And yet, in the case of bodily ailments, we must often be sent far from home to
find the hand of a physician; we must pay out money, and contrive many other

201 paul W. Harkins, note 1 in John Chrysosotom, Baptismal Instrucions, 268-269.

202 John Chrysostom, “The Seventh Instruction,” 2, in Baptismal Instructions, 104-105. The original text
states: Méya yap 6@elog taig uetéparg yoyoic Eviedbev mpooyivetal £av VIiQoUEV: 00O Yap 0VTO AOY0G TUdEDT UL
dvvatal Kol TPOG PLA0GOMIaY Evayayelv Kol TV TAV Topdviov Hrepoyiov MG T0 TAN TOV HapTOP®V GOATLYYOG
AOUTPOTEPAY APLEVTA PMVIV KOl TACL 610 TGV TPaypaTov detkvovta Tig auotpiig tdv évtadba névev 1o péyebog
Kol TG avtiddoemg v vrepPforny. ‘Ocov yap Aeimetan Adyog nphEems TocodToV Ta map” MUV Aeyopeva TH mTopa
Vv aylov Todtov Sidackariag (CI' 7.2.1-9).

203 Paul W. Harkins, note 6 in John Chrysosotom, Baptismal Instrucions, 270.
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inducements which can persuade the physician to contribute the knowledge of his
art and to find relief for us in our sickness. But here we need none of these things,
neither the long journey, nor the trouble, nor the going back and forth, nor the
expense; it is enough that we bring a loyal faith, that we shed warm tears and have
a sober soul, for us to find forthwith a cure for our soul and healing for our
body.2%

Saint John Chrysostom shows us that, although it costs nothing and causes no pain, it
brings a quick cure, if we approached them with a sober spirit and a sincere faith. He continually

says that:

If we approach the martyrs with faith, forthwith we shall enjoy their help. Do not
wonder at this, be beloved. It was for martyrs endured all their torments. It was
for Him that they fought against sin to the shedding of their blood. Hence, in more
loving-kindness, the Master wishes them to shine forth to increase still more their
glory even in this perishable world and, to honor them, He is eager to give His
gifts to those who approach His martyrs with faith.?0?

Like Holy Martyrs, St. John Chrysostom exhorts the neophytes, to have a strong desire
for the blessings from heaven, which can give them the strength to triumph over torments in their
earthly life. That is the reason, St. John Chrysostom tells the neophytes, “These holy martyrs,
then, minding the things that are above and scorning the things that are on earth, sought the
eternal goods.”?%® Mayer said that, “This homily of St. John Chrysostom on the Holy Martyrs
tells us little about the lives of particular individuals, since its focus is upon the role of the

martyrs after death as an encouragement to virtue and as witnesses to the ephemeral nature of the

204 John Chrysostom, “The Seventh Instruction,” 6, in Baptismal Instructions, 106. Original text states:
Kaitot éni pev 1dv copotikdv taddv moAldkig Kol dmo dnpiov &vi oteilochat pokpay dote tdv 100 iatpod yeipdv
TUXEV Kol ypruoe KotafaAelv Kol moAld Etepo Emvotical Td duvdapeva Teloal EKEIVOV TNV Ao TiiG Oikeiog TEXVNG
Emomuny glogveykelv kal 1@ mabel Topapvbiov evpécbar. Eviadbo d& 00devog Nuiv Todt@v d€l, ovy 0doumopiog
pakpdc, oV KopATov, o0 TOAATC Teplddov, ob dambvng ypNUaT®V, AN dpkel mioty gloeveykovia yvnoiav Kol
daxpuo Oeppa Tpoyavto, LETE VIPOVONE WLXTS Tapaypfiie Koi Tf Wyoyf v latpeiov €0pelv Kol T0D COUATOG TV
Oepanciov kopicacOo (CI' 7.6.1-10).

5Ibidem, 7, in Baptismal Instructions, 106. The original text states: émeidn St avtov Kol TV €ic avTov
opoloyiov Grovto vIEpevay Kol PEXPLG OTHATOC GVTIKOTESTNGOV TPOG TNV GUOPTIOY ATodVGAEVOL, BOVAOUEVOG
avTOVG Kol 010 TOVTOV AAPTPOTEPOLS AmopTvarl kol TV d6&av avt@v énl TAéov avéijoal Kol &v 1@ EnkNp® ToHT®
Biw, elc Tiunv avtdv toic uetd wicteme Tpooilodaot tig dwpedg priotipeiton (CI' 7.7.7-13).

26 Ibidem, 17, in Baptismal Instructions, 110-111. The original text states: Emeidn xoi oi &yiot ovtot
pbptopeg, &mel o dvo dppd vnoav Kol ThG Yiig Vmepeidov kdkeiva dmoay (CI! 7.17.1-2).
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sufferings in this life.”?"” She continually claims that, “The importance of their physical presence
as represented by their tombs is also highlighted, as is the powerful effect of the tomb upon the
visitor’s conscience and behavior an effect more immediate and lasting, John suggests, than his

numerous sermons calling upon the listener to repent and moderate their life.”?8

2.3 Saint Paul as the Example of how to be a Missionary of God

Saint John Chrysostom proposes St. Paul as an example for the neophytes. According to
Harkins, Chrysostom’s admiration and love for the Apostle of the Gentiles is unmatched by any
other of the Church Fathers, as the saint himself says: “I love all the saints, but above all the
blessed Paul, the vessel of election, the heavenly trumpet, who leads Christ’s bride to
him.”?®Therefore, St. John Chrysostom exhorts the neophytes to reject the example of the Jews,
who were an ungrateful lot, and instead tofollow the example of Paul, whose soul became well-
disposed as the result of his baptism. Indeed, for St. John Chrysostom‘Paul was great when he
was baptized [but] he became much greater thereafter when he preached and confounded the
Jews.”?10 Indeed, the imitation of Paul’s example would lead to a long-life validation of baptism

as Saint John Chrysostom says:

Imitate him, I beg you, and you will be able to be called newly baptized not only
for two, three, ten, or twenty days, but you will be able to deserve this greeting
after ten, twenty, or thirty years have passed and, to tell the truth, through your
whole life. If we shall be eager to make brighter by good deeds the light within us,

207 Wendy Mayer, “John Chrysostom,” in ‘Let Us Die That We May live’, 117.
2087hidem.
209 Paul W. Harkins, note 20 in John Chrysosotom, Baptismal Instrucions, 247.

20 Cf. De res. dom. = MG 50.442A apud Paul Harkins, John Chrysostom, Baptismal Instructions, 259, n.
39,
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I mean the grace of Spirit, so that it is never quenched, we shall enjoy the title to
newly baptized for all time.?!!

He reminds us of the disposition of Paul’s soul prior to his baptism: “First he persecuted
the Church, going everywhere, dragging men and women to trail, creating trouble and confusion,
and raging like a madman;” and calls our attention to the transformation brought about by
baptism: “After he reaped the benefit of the Master’s love and was enlightened by the light of the
spirit, he put aside the darkness in which he had wandered and was led to the truth. He did not
delay the event, but straightway he was baptized and washed of all his former sins. And he who
before had been the agent of the Jews in all things and had ravaged the Church, straight way
confounded the Jews then dwelling in Damascus by proclaiming that the Crucified is the very

son of God.”?!12

Nevertheless, as Harkins remarks that “God does not change the nature of the new
creature but the dispositions of his will; he does not change his faculty of judgment but he does

purify his eyes,”?!3 for “It is not the baptismal robe that makes the neophytes but the innocence

211 John Chrysostom, “The Fifth Instruction,” 20, in Baptismal Instructions, 88-89. The original text states:
Tobtov kai VuelG ppnmoacte, Topokodd, Kol duvinceshs oV mpog 300 kol TPelg kol dEka NUEpog Kai elkoot povov
KkoheloBal veop®dTIoTOL, GAAL Kol O€Ka Kol €ikoot Kol Tplakovio TapeAfovioy ETdv Kol 010 Taong Mg imelv Tig
Lofg tavtng a&lodoban tiig Tpoonyopiog. Eav yap 10 &v Nuiv edg, tod ITvedpatog Aéym v yaptv, cmovdalmpey did
g @V dyaddv Epyov tpatems padpotepov amepyalecharl dote undémote KoracPesdijval, d1d TavToOg T0D XPOVov
TG dmoAavcouey tfig tpoonyopiacm (CI! 5.20.1-9).

212 John Chrysostom, “The Fourth Instruction,” 7, in Baptismal Instructions, 68-69. The origin text Greek
renders: Tpd TOH TOL JOKOV TNV EKKANoiav Kol mavtoyod mepidv Kol cVpov dvdpag Kol yvvoikeg kol mavto
GLYYEOV KOl TOPACOOV Kol TOAANY TNV poviay EmdekvOpevog, meldn eriavporiog anéAavce mapd 100 deGmOTOV
Kol KoTowyooheilg 1@ oot @ vont@ anébeto 10 okdTOg Tiig TAGAVNG Kol Tpog TV dAnBstav Exelpaymyndn kai dud
100 Pomticpotog dnglodoato td mwporafovia dmavta apopTiHaTe, A0podov 00dE TO TVXOV AvaPaildopevog, O TPO
tovtov vmep Tovdaiov dmavta mpattov kol mopBdV TNV EkkAnciav, 00w cvvéyuve Tovg Tovdaiovg TOVG
Katotkobvag &v AapooK®, Knpoucsonv 8Tt 6 EoTanpmpévog antodg oty O vidg Tod Ocob (CI' 4.7.1-12).

213 Paul W. Harkins, note 2 in John Chrysosotom, Baptismal Instrucions, 243-244.
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of their souls and the interior luster of grace.”?'* This is precisely what St. John Chrysostom

means when in the homily In principium actorum homiliae, he says:

I wish now to address the newly-baptized and I call newly-illumined not only
those who received baptism two, three, or ten days, but also those who were
baptized a year or more ago, for we must call them, too, newly illumined. If we
show abundant zeal for our own souls, it is possible to be newly-illumined even
after ten years, if we preserve the newness which comes from the illumination.
Time does not make the neophyte but purity of life, for it is possible to lose after
two days the dignity of that title, if we do not pay heed.?!’

Indeed, for St. John Chrysostom, Saint Paul is the model to follow even if the apostle of
Tarsus “remained a neophyte all his life because he continued to grow in sanctity” contrary to

Simon Magus,?'® who “lost his right to the title by falling into sin shortly after baptism.”?!”

214 Translation of MG 51.74D-75A by Paul Harkins, cf. Paul W. Harkins, note 43 in John Chrysosotom,
Baptismal Instrucions, 260.

251bidem.

216 John Bowker, writes that, Simon magus was an opponent of St. Peter later identified as a heresiarch (see
Heresy). According to Acts 8:9-24, he was a sorcerer known as ‘that power of God which is called great,” who
practiced in Samaria, see in Concise Dictionary of World Religion: A guide to all aspects of the Major Religions.
Edited by John Bowker (United States: Oxford University Press Inc., 2006), 544. Also Peter Armenio defines that,
the book of Acts recounts that in Samaria, there was a man named Simon Magus, who was a local magician who had
been using sorcery to amaze the people of Samaria into believing he had great powers. Cf. Peter V. Armenio, The
History of the Church: A Complete Course, ed. James Socias. Woodridge, IL: Midwest Theological Forum, 2005,
54.

27 Translation of MG 51.74D-75A by Paul Harkins, cf. Paul W. Harkins, note 43 in John Chrysosotom,
Baptismal Instrucions, 260.
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CONCLUSION

The sacraments of Christian Initiation lay the foundation of Christian life. Baptism as an
initiation rite is an encounter with the risen Christ, leading to a conversion of heart and the
sacramental insertion into the Paschal Mystery of Christ. For the Catholic tradition, the faith,
teachings and writings of the early Fathers are very significant, because they were the founders
of Christian heritage and they have shown the fidelity and zealousness that exist between

Scriptures and Tradition.

The writings of the Fathers of the Church were not meant simply to fill up our theological
libraries; they serve as important treasures of information for us to understand and value the
historical development of Christian doctrines /teachings. For us, studying them link us to the
living tradition of the Church. Focusing one’s study on one of the Fathers does not mean
clinging unto the past as such. Rather, it shows us the connection of our contemporary belief
with that of the early church. It manifests our unbroken adherence to the faith we have faithfully

inherited from the past.

We have seen in this paper how St. John Chrysostom’s Baptismal Instructions were
entirely centered and dedicated on the mystery of Christ. The instructions of St. John
Chrysostom serve as a guide for the catechumens and neophytes making them realize that they
proceed from God, through Christ, to the Church. Baptism then becomes the sacrament of union

with God, who is the dispenser of divine grace.

The main lesson that the researcher learned from writing this paper is to see and realize
the riches of the Traditions of the Church and how the catechetical teachings of St. John

Chrysostom have bearing in our contemporary time. The next question we might raise is how we
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can originalize St. John Chrysostom’s teachings on baptism in an epoch and context so different
from his. The answer is, the methods instructed by the Fathers might be different from ours, but

we all share with them the same faith, the same baptism, the same Lord.

We have seen in Chapter one, the various rites the catechumens should undergo in order
to be initiated in Christ. In the second chapter, John Chrysostom gave us a spiritual meaning of
initiation as participation in the death and resurrection of Christ through the use of metaphors
and typologies. The third chapter deals with the instruction of St. John Chrysostom on the
crucial role of the Holy Spirit. Saint John Chrysostom writes in his homily on 1 Corinthians,
“Our mysteries (Sacraments) are not like a theatrical performance. Here everything is controlled
by the Spirit.”?!8 Overall, the Baptismal Instructions of St. John Chrysostom were deeply rooted
in Scriptures and based on theological teaching of his time, with specific preparatory instructions

for catechumens and neophytes preparing for admission into the Church.

Lastly, the teachings of the Fathers, including St. John Chrysostom, demonstrate their
utmost relevance to the Church of the present time, in her contemporary pastoral mission and
methods. The teachings of the Fathers will always serve as resource of faith, witness, and
inspiration to the struggles of the contemporary Church as she prepares candidates to the
Sacraments of Initiation. For the students of theology, studies in patrology will broaden their
horizons and historically situate them in the long and living tradition of the One, Holy, Catholic,

and Apostolic Church.

218 Theological Historical Commission for the Great Jubilee Year 2000, The Holy Spirit, Lord and Giver of
Life, trans. from Italian by Agostino Bono (New York: The Crossroad, Publishing Company, 1997), 96.
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On a personal level, St. John Chrysostom has taught me to embrace the richness of our
Christian faith and tradition. This study opens more themes in St. John Chrysostom to be

explored by other researchers.
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